40. Notes on the Ethnography of the Bashahr State, 
Simla Hills, Punjab. 


By Panpit Tizka RAm Josut, some time Private Secretary to the 
Réjé of Bashahr ; edited by H. A. Ross, C.8., Punjab. 


The object of these notes is to reproduce the substance of 
some notes in the ethnography and folklore of the Bashahr 
State, received from Singhi and Devi Laru, two employés of that 
State. These notes are embodied in Part I. Part II deals 
with the Kanawar valley, a dependency of Bashabr and which 
is divided into Upper and Lower Kanawar. Upper Kanawar 
included the pargana of Shuwa and that part of the Inner 
Tukpa pargana which lies on the left or south bank of the 
Sutlej; while Lower Kanawar includes parganas Alharabis, 
Rajgaon, part of the Inner Tukpa pargana, and part of Pandara- 
his pargana. Outer Tukpa pargana lies in the Baspa valley of 
Kanawar, but strictly speaking it forms no part of Upper or 
Lower Kanawar. Bhala pargana lies in the Thang valley to- 
wards (s)Piti. The notes in Kandwar are by Pandit Tika Ram 
Joshi, the author of the Kandwari Grammar and Dictonary. 


H. A. Ross. 


Birth_—During pregnancy the kuldeotdé is worshipped, if 
necessary, and between theseventh and eighth months the Ashtam 
Rabu is also worshipped,’ but these observances are confined 
to the twice-born castes and to the better class of the Khash 
Kanets. Brahmans predict the child’s sex by counting a hand- 
ful of almonds, odd numbers indicating a boy, even a girl. The 
birth of a girl passes unnoticed, but that of a boy isthe occasion 
for festivities and almsgiving. As a rule the midwife is a woman 
of low caste, but sometimes Kardn women are so employed. 
During the last five months of pregnancy the midwife massages 
the woman at the end of each month to keep the foetus in position. 

The gontrdla is observed by Brahmans, Rajputs and Vaisyas 
after 11, 13 and 15 days respectively. Some of the Khash also 
observe it. On the expiry of this period the family is deemed 
clean again, and other families of the tribecaneat withthem. The 
mother is also purified after the gontrdld. The impurity only 
lasts three days among the menial tribes. 

The ceremony of feeding the child for the first time is called 


] Simply by sinking gifts to  riecta and other Brahmans. 
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lugri, and is observed at an auspicious moment, with worship 
of Ganpati and the nine planets, and various festivities. 

The child is named at the annodak,' and as usual given two 
names. This is done when it is five or six months old as a rule. 
Nédtwais observed among the three higher castes, and since recent 
times by some of the Khash. 

Women whose children die prematurely have recourse to 
various charms, but the favourite remedy is the worship of the 
Ashtam Rahu, especially in cases of ashtamrdah ® or falling sick- 
ness, to which children are liable. 

The first tonsure (locally called kanbddl) § is done at the kul- 
deotd’s temple alone. It is observed by the twice-born castes 
on @ day fixed by a purohtt or pudha : other castes with the deotd’s 
permission. 

Marriage—Ritual marriage is confined to the ruling 
family and to some Darbaris, Brahmans and Baniaés of Rampur 
town. Amongst them a betrothal once made is irrevocable, 
except on account of leprosy, constant ill-health or apostasy on 
the bridegroom’s part, or in the event of his committing a crime. 

As soon as the date of the wedding is fixed the preparations 
for it are begun on an auspicious day. 

The commencement of the wedding is called the sarbérambh.* 

A kangna is tied round the bridegroom’s wrist, and after 
that he must not go outside the house. Ganpati is then wor- 
shipped, and batnd is rubbed on the bodies of both bride and 
bridegroom for three to five days, according to the family. 

Worship of the Kuljd, t.e., the boy’s family god, is then 
performed. When the marriage party sets out, the bridegroom 
is garlanded,® but those of his family who are under the influence 
of gharastak (Sanskrit grihastak, ‘‘ family ’’) must not see the 
garland or it will bring them bad luck. The cost of the garland 
as well as the expenses of the graha shanti ® are borne by the 
bridegroom’s maternal uncle. 

After the departure of the wedding party the women observe 


1 At which the child is fed for the first time on grain and water. 
(From Sanskr. anna, grain, and udak, water.) 

3 Ashtamrah or asht mrdhd, that is, the planet Rahu (the eighth grdhs) 
is at the eighth place from the /agnd in which the boy was born, bring 
sickness to him; and to avert this R&hu must be worshipped. Since the 
eighth place from the janma lagnd (birth lagnd) is that of Death, there is 
danger of sickness if it ia occupied by Rahu, Shani and Mangel (grahat). 

8 Kanbdl from Sanskrit karnavedhd, meaning boring of ears, is the 
ceremony in which the ears are pierced for the insertion of earrings. The 
Kuladevaté and Ganpati are worshipped. 

4 From Sanskrit sarb, all, and drambh, commencement. 

5 f.e., & shehrd is placed on the bridgroom’s head. Children by 4 
former wife are forbidden to see their father put on the shehré on the 
occasion of his second marriage; throughout the Hills, children by 4 
former wife are not allowed to see their father in the guise of a 
bridegroom. 

6 Graha shdnst or worship of the nine planets. 
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the parohd or parowdn,' but this is not known in the villages. 
This custom, general throughout the Hills, is confined to the 
women because all the men have gone on the wedding procession. 
The women perform the wedding rites at the bridegroom’s house, 
one representing the priest, others the bride and bridegroom, 
and so on, with songs and dances. 

When the bridegroom reaches the bride’s house the parents 
meet first—an observance called milni—and the bridegroom must 
not see his parents or sister-in-law until the lagan pherda rite has 
been solemnised. At this rite he recites chhands.’ After it 
come the sir-gondi, menhdi and oiling of the bride. 

After worshipping Ambiki and performing jaljdtrd® the 
bridegroom’s sihrd is untied by his best man, who must be a 
relative. ses 

The wedding concludes with the untying of the bride’s 
kangnd by a man who is regarded as a great friend of the bride- 

room. 
: The bride returns to her father’s house three weeks or a 


1 Parohd or parowan appears to be derived from paurdnd, to send to 
sleep. : 
2 Some of the chhands recited by the bridegroom are given below :— 
1. Chhand pakdih chhand pakdin, 
chhand pakaiga bird, 
Barat di chandni Jamai. 
ayd lard hird. 
2. Chhand pakdéuh chhand pakain, 
chhand pakaiga khurmé.. 
Tumhari beti ko aisdé rakhih, 
Jaisd ahkhon meh surmad. 
3. Chhand pakduh chhand pakdin. 
chhand pakaiga rora, 
Disrd chhand tab kahit, 
Jo saurd. dewe ghord. 
4. Chhand payaga chhand paydgd, 
chhand payadga thdli, 
Disrd chhand tab kahiinga 
Jab sauri degd sali, 


I recite a metre like the betel leaf, 

The wedding procession has arrived, the canopy is pitched, 
The bridegroom ia like a diamond. 

I recite a metre sweet like a sweet, 

I will keep your girl as well 

As (women keep) lamp-black in the eyes. 

I recite a motre as hard as a stone, 

The next metre will recite 

When the father-in-law gives me a horse. 


I recite a metre as fine as a metal dish, 
The next metre will recite 
When the father-in-law gives me my wife’s sister also. 


Chhand means prosody; but they recite some poetry or doha. 


§ This ‘‘ pilgrimage to a spring ’’ is made on the fourth day after the 
wedding. 
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month after the wedding. This is called the dwirdgaman, and 
sometimes costs one-fourth of the amount spent on the actual 
wedding. 

Only among the twice-born castes does a bride receive dower, 
stri-dhan. This includes the presents made to her by her father 
and husband, and the gifts made to her by her mother-in-law 
and others at the end of the wedding ceremony. 

Dower.—The Bashahr State has recently bestowed two 
villages on the two Deis of Bashahr who were married to H. H. 
the Raja of Kashipir. The income of these two villages will 
go to the two Deis at Kashipar, and to their offspring after their 
death. Occasionally the chief or a rdni gives dower to a Brahman 
girl. She is then called a kankori, and is regarded as the donor’s 
own daughter. Even poor men give a daughter some dower 
according to their means. Locally this is called sambhdl, a term 
which includes any present made to a married daughter on 
certain occasions. 

Formal marriage is not, however, universally observed even 
by Brahmans or Rajputs, on the one hand: while on the other 
even Banias in townships observe the rites in vogue among 
Brahmans of the higher classes. Brdhmans in the villages only 
observe the lagan phera. Among the Rajputs the Thakurs who live 
in villages and marry in their own class omit the lagan phera, as 
do the agricultural Khash, but Thakurs who aspire to Miari 
status, and the upper classes among the Khash, do observe it. 
In brief, formal marriage is confined to families resident in a bdzdr 
or township or connected with the State darbdr. 

Customary marriage.—Customary marriage is usually ob- 
served by the Thakurs and Khash, who perform no logan vedi 
rites, but simply worship the dwdr-matri,' hearth, and the nine 
planets. Collectively these observances are called sank-bhars.* 
These are the binding ingredients in the rite, although if a girl 
is being married to several husbands, the attendance of one 
only is indispensable. . 

Another form of customary marriage with a maid, who is 
wooed and won from a fair or a place of pilgrimage, is prevalent 
among the Khash and Karan. It is solemnised by worship of 
the door and hearth, and by the andarera or andrela,’ and the 
pair are regarded as bride and bridegroom. 


1 The dwdr-mdtri are aeven Nymphs, who reside in the doors; their 
names are as follows: Kalydéni, Dhanadé, Nanda. Punnyé, Punyamukhi, 
Jaya or Vijaya. The whole group is called Dwar-métri. 

2 From Sanekrit shdkhochchdra. the recitation of the bride’s and 
bridegroom’s got, shdkhd (whence the name), and parvara. Hence this 
rite corresponds to the gotrachdr of the plains. Brahmans are paid for 
this recitation. Twice-born castes observe the Shakhochchar, while the 
fourth class, that is Kanets, call the wedding coremony hy the name of 
Shankh-bhari. 

3 Said to be the Sanskr. vadhd-pravesh, the observance by which a 
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If the girl’s parents have a husband in view, but she is for- 
cibly carried off from a fair, etc., by another man, they will never- 
theless go to her wedding and give her a dower in money, clothes. 
etc., while the bridegroom gives his mother-in-law, father, or 
brother-in-law a present of cash.! 

The consideration paid by the bridegroom to the bride’s 
guardians is called dheri, and if from any cause the marriage is 
dissolved this sum must be refunded to the bridegroom. The 
man who abducts or seduces a married woman is liable for the 
payment of the dheri to her first husband. Moreover, if she has 
a child by her first husband and takes it with her, the second 
husband becomes liable for this child’s maintenance; but it does 
not inherit its step-father’s property. 

An unmarried woman who gives birth to a child is called 
bahbi or bahri, and the child, who is called jaté or jhdté, has 
no rights whatever, if she marry, in her husband’s property. 

r Death.—The alms given at death are called khat-ras,’ deva 
ddn, gau dan, baitarni ddn, and panch rain, and are offered by 
all castes. 

A mali or nachhatr’, called the ashdénti, can predict the fates 
of those who accompany the bier. The mali is a worshipper of 
ghosts (mashdn and bhit). He is not a Brahman, but a Kanet, 
or even a man of low caste; and he predicts after consulting 
his book of divination (ginne ki kitab). 

In the villages of Bashéhr are men who can foretell deaths. 
Such a man is called a mdshani. They differ from the mdli. 

Chelds (lit. disciples) in Bashahr are called mdlis of the deotd ; * 
and in order to ascertain if a man, woman or child is under a 
demon’s influence, the demon’s mdliis called in. Taking some 
rapeseed in his hand he predicts the period within which the 
patient will recover. If the latter does regain his health, a bale 
is offered to the demon. 

Bakra sundhi* is performed after 13 days among Brahmans. 


lawfully married wife enters her husband’s house at an auspicious time. 
with music and singing. 

1 Customary marriage is not p-rmissible among tho twice-born 
castes, and if such a marriage occur, the issu2 are only entitled to 
maintenanc>, or to a field or shop (for maintenance) without power of 
alienation: but such issue may succeed in default of fully legitimate issu~ 
or Benes 

2 Khatras ddan, generally called dashaddn, the gift of ten things, viz., 

(1) acow, (2) land, (3) sesamum, (4) gold, (5) clarified butter (ghz), (G) a 
cloth, (7) ‘unpounded rice, (8) sugar, (9) silver, (10) salt. Ant-ddn ia vn 
gift made, given by the son on his father’s breathing his last. Dev-ddn is 
to offersome gift to the deities. Those who receive the death-bed gifts 
from Bréhmans and Réjputs are called Acharaj or Mahé-Brahmans, and 
those who receive the death-bed gifts from other castes ere termed 
Krishan Br&hmans. 

8 The mdlis are exorcists as woll, and also give oracles. 

* Bakrd means a goat, which is sacrificed after 15 days of one’s death. 
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15 among Rajputs, while Kanets perform it after 15 days or even 
after ten days. If the proper day chances to be inauspicious the 
observance is held a day earlier or later. The Brahman bhojan, 
or feast given to Brahmans, is called dharmshdnti, and after it the 
twice-born castes are considered purified. 

The maski is a shrddh held one lunar month after the death. 
The chhe-mdski is held six months after it. 

The barashwa is held on the first anniversary, and on it alms, 
including a shayyd,' a palanquin, horse, etc., are given to the 
family Acharaj or, in villages, to the Krishna Brahmans. A simi- 
lar shrddh is held on the second and third anniversaries. On the 
fourth is held the chau-barkhi. The soul goes through three 
phases, prani, pret, and rishet,? and on the completion of the 
fourth year it is purified and becomes a pitar deoté. In addition 
the pdrband? and kdnidgat shrddhs are observed for four or five 
yenerations. 

The deceased is also worshipped among the twice-born 
castes as a godling sati, pap or newd ; and among others an image 
is made of stone or of silver, for which some grain is set apart at 
each harvest, and sometimes a he-goat is sacrificed and liquor 
drank, the belief being that omission to keep up the worship of 
the dead will end in disaster. . 

Bréhmans and Rajputs observe the sapin-dana, sapinds 
shradh and karchhi. In the latter rite khir (rice, milk and sugar) 
is prepared, and a Maha Brdhman fed with it. Then the corpse 
is put in a shroud and carried out to the burning ground. On. 
the road pinds are given to ensure immunity to the deceased, 
and an earthen vessel is also broken. A lamp is kept burning till 
the kirid, to light the soul in its dark road, and the dharm-ghata 
to quench its thirst.* 

The temples in Bashébr are of undoubted antiquity, and 
those of Nirt, Nagar and the Four Theris are said to date back 
to the Treté-yug; Kharahan, Sangr&é in Bhaba pargand and 
Chiigéon in Kanawar to the Dwapar-yug; and most of them were 
constructed in those periods. 


And sundhé mesns assafetida, which is never eaten until the ceremony 
called bakrd (and) sundhd has been performed. 

1 Shayyd means bedding. In the shayyd-ddn the following articles 
are given; a cot, bedding, quilt, bed-sheet, cooking vessels, dish, male 
and female attire, and ornaments,—all according to one’s means. 

* For one year after death one ia called pret, and from the second 
year to the fourth one ia called rishet, from rishi, a sage. 

8 The pérvan shrddh is that which is performed on a parbi, such as 
an eclipse. The 8th and 14th of the dark half of a month, an amdwas 
and 8 pdranmdsi. And the kshaydh or ekodist shradh ie that which is 
observed annually on the date of the death. 

person of the same name and rdahi as the deceased must not 
accompany the bier, and should perform a graha-ddn for hia own protec- 
tton. 
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The temple servants are the kdrddr or manager, pujdri, 
bhandari, tokri, math, kdyath, mali! and bajantri. 

In the villages the term pujdri or deoti* is applied to those 
who carry the deotd’s car or rath, as well as to those who accom- 
pany the deofd to their villages. 

At Shungré, Chiigaon and Gramang in Kanawar are the 
temples of the three Maheshras. Gramang is a village in Bhaba 
pargana, also called Kath-gaoi. 

The bajantri are drummers or musicians and get grain, a 
he-goat (and sometimes a shroud at a death) for their services. 
Others offer a cloth, called shart,’ to the temple for the decora- 
tion of the god’s rath. 

The pujdris ordinarily belong to the first class of Kanets. — 
The bhanddri is the store-keeper. The tokri’s duty is to weigh, 
and the function of the mdth or mdthas is to ask oracles of the 
deity on behalf of the people. 

The gods of the village-temples are subordinate to the god 
of a Deo mandir or ‘‘ great temple,’’ and they perform certain 
services for him, e.g., at a ydg* and at fairs, in return for the 
fiefs (jdgi7's) granted them by him. 

Similarly the temples at Sdingra > and Kharahan contain 
subordinate deotés, and a Deo mandir usually possesses one or 
more birs ® to whom food and sacrifice are offered, and who are 
worshipped. 

Further, in the temple of a village-god will generally be found 
two cars, one for the presiding god, the other for his subordinate, 
or kotwal. 

The Kéli pijans are called kherid-kdrt’ in Bashéhr, and 
include the Pret Paijaé, Tekar, and Sarvamandal pijan. They 
are observed in Siwen or Phagan, and the ydg or observance is 
paid for from the jdgir of the deity or from funds supplied by his 
deotis ® (devotees), who also give grain, ghi, oil and he-goats. 
On an auspicious day chosen by a Brahman as many as 50 he- 
goats are sacrificed, and the people of the neighbourhood are 

1 Here mdli means the man called di%wda% in these hills, grokch in 
Kanéwar. 

2 Deotds are those who worship the deity; they are also called pujdria. 
Deotds are especially those who carry the rath of the deity, and cause him 
to dance. 

4 ng Shari a dhoti-cloth or piece of cloth attached in the car of the 
elby. 

‘ Sanskrit yajna, a sacrifice. 

6 In turn Maheshwar of Sangre is subordinate to Bhim& K4li at 
Sard&han. 

6 Bir is par excellence the detty Mahabir, that is Hanim4n; Bhairab 
is also termed « Bir. L&nkuyAbir too is a Bhairab deity. 

T So called because some khir (rice boiled in milk) is offered to the 
deity Kali. Pret-pijan is the worship of ghosts, Teakar and Sarba- 
mafnidal-pGjan is the worship of all the deities at one place. 

eee here are the persona to whom the Deotaé belongs, not the 
Pp 5 
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feasted, the priests and deotis receiving the goats’ heads and fee, 
with some grain and ghi. 

The Shand! yag.—In Bashabr the Shand yag is celebrated 
where there has been a good crop or an epidemic is raging. 
Sometimes 108 balis, sometimes less, are offered, and sacrifices 
are also made to the ten dishds or quarters. The gods of the 
four theris and the five sthdns* (temples) also assemble at it 
and other gods from the country round attend the ydg. The 
expense incurred is considerable. In Bashahr the people also 
perform the shdnd for their own villages. 

A minor ydg, called Shandtu or Bhatpur,’ is also observed 
every third year, but not universally. Brahmans perform 
worship and are feasted. 

Less important ydgs are the jdgrds and jaidgras * which are 
observed annually or every third or fourth year. The biggest, 
that of Maheshwar of Sungré, is held every third year at 
Nachar temple, with the following rites :— 

Balis (sacrifices) of he-goats are offered on all four sides, 
and at night a combat takes place between the villagers and the 
gawdls,’ who are armed with large wooden clubs ‘‘ having fire 
burning at the ends.’’ The combat lasts all night. The women 
sing, dance and make merry, and are feasted in return. 

In Bashaéhr the Didoli is observed in Maghar. It is the 
special festival of the peasantry, and held only in the village 
temples. Women observe it by visiting their parents’ homes 
and there eating cold viands. 

The Khappa, held on the 15th of Poh in Bashahr, resembles 
the Didoli in that State. It is probably the festival called 
Khwakcha in Kanawar. : 

The Jal Jatra® held in Jeth in Bashahr is the occasion on 
which the thékurs are bathed in the rivers with songs and music, 
for which the performers are rewarded. 

In Bashahr at the Jal or Ban Bihar the thakurs’ chariots are 
carried out into the gardens, and alms given to Brahmans, mus!- 
cians, etc. 


1 From shdnti, peace. 

2 These are enumerated in the couplet: Laindsa, Dandsé, Singer, 
Saner, Nirt, Nagar, Nirmand, Kéo Mamel. ‘ The villages of Landsé, 
Déndsa, Singr& and Saneri are the four Theris; and Nirt, Nager, 
Nirmand, Kao and Mamel are the five Sthéns.’ Kao and Mamel are 
both in Suket, Nirmand in Kulld, and all the rest are in Bashéhr. Kéo 
has a temple of Devi, Mamoel one t> Mahadev. Nirmaid has two 
temples, one of the goddess Nrimunda, and the other of Parasrém. In 
Nirt ia a temple to Siraj (the sun). 

3 So called bocause hoiled rice (bhdt) is offered to the deity. 

4 Jatdgrd, a amall jdgrd. 

5 Cattle-grazera. ay, Ae 

6 Jal Jétré, a visit to a spring. Here thdkur means ‘‘ deity — oF 
'' deotd.’’ 
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The Ram-naumi is called Dharm-kothi! in Bashdahr, and is 
the occasion for genera] rejoicings, the thdkurs’ thrones being 
decorated with heaps of flowers, and many thousands of rupees 
spent. 

In Bashéhr the Baisakhi is called Lahdl, and the girls who 
marry their dolls in Parbati’s name are given money by the 
State or from the bazar. 

Caste.—The Brahmans of Bashahr are divided into three 
grades :— 

(i) Uttam, who do not plough. 

(ii) Acharaj, who receive the ashubh ddn or impure alms 
of the other Brahmans and Rajputs. They take 
daughters in marriage from 

(iii) Krishana, who plough. 

Like the other two twice-born castes most of the Brahmans 
in Bashahr are sirtords and not of pure descent. Those that are 
of pure blood may be divided into two grades :— 


(a) The State purohits, who intermarry, and eat kachhi 
with the Ratwi? purohits and Brahmans as well 
as with those of Dwarch and Singra. 

(6) Bazar purohits. 

All the twice-born castes will eat pakki with one another, 
and even from the Khash and Karan Kanets ; but they never 
do so with the Krishna group. 

The Kanets appear to be divided into two hypergamous sub- 
castes (groups) :— 

(i) The Khash. 

(ii) The Karan, or Rahu, from whom the Khash take 

daughters but do not give them brides in return, and 

(iii) The Ganeshas, so called because they adore the deity 
Ganesh. The Kanets were originally Thakurs, but lost status 
by adopting widow re-marriage. 

If a part of a field is left while being sown, worship is made 
on the spot and a he-goat sacrificed because it is unlucky to leave 
a bit bejindir (banjar, uncultivated). 

As in the Simla Hills, generally, the abandonment of land is 
called sog or mandokri. When a house or field is believed to be 
occupied by a demon it is regained by sacrificing a he-goat in the 
name of his mane. But even then a cultivated field so regained 
cannot be ploughed, and must only be used for pasture. 

An oath in Bashéhr is termed dib.’ It is administered when 





1 It is so called because on this occasion the Dharm-kothi or ‘ store- 
house of charity ’ remains open to all, and everyone is given food from it 
for a week or so. 

2 Réfwi is the name of a village of Bréhmana who are priest to the 


8 Sanskrit divya, divine pronouncement. 
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it is impossible to find out the truth of a case, and there is no 
reliable evidence. One party agrees to take the oath. First 
he has a cold bath. Then he goes to the temple and says that 
if he is in the right he ought to be successful, but if unsuccessful, 
in the wrong. Two balls of kneaded flour, one containing a 
silver coin, and the other a gold piece, are put in a narrow vessel 
full of water, and the man is bidden to take one ball out. It is 
then broken, and if it contains the silver, he is supposed to be 
successful, and if the gold, he is deemed to have failed. 

A man can be released from an oath by the thal darohi, 
which consists in making a present to the Raja and also per- 
forming a yag, t.e., sacrificing a he-goat in honour of the god. 

The 14th of the dark half of Bhddo is termed Krishan 
chaudas or Dagydli-chaudas (from Dag-wdli-chaudas) ; and on 
that day the worship of Kdli is observed. It is a general belief in 
the Punjab hills that some women are Dags or DaAins, that is to 
say, that asight of them is not lucky, or in other words they know 
some incantations by which they can assume the form of a tiger 
or vulture, and that any beautiful thing which comes into their 
sight is destroyed. The 14th of the dark half of Bhado is their 
feast day, and they then assemble in the Bias Kund in Kullu, or 
at some other place, such as the Karol hill, which lies between 
Solan and Kandaghat. Some mustard-seed is thrown on to the 
fields so that the Dag may not destroy the crops. On that day 
no man goes out from fear of the Dag, and on each house door 
some thorns are stuck with cow-dung, so that the Dag may not 
enter. geet fete 


Costoms IN KANAwaR. EM aE 


In the Kanawar valley Buddhism is the dominant faith, 
but the social customs of the people generally resemble those 
of the Hindus, though the observances bear Tibetan names, and 
the ritual, etc., is conducted in that language. 

Birth customs.—During pregnancy the following chant 
is sung :— 

Om tare tutdre Tare swahd 
Om patd lage ndchungna témi 
hadki dowd dol dolma kharché 
shekst lidang lani chat patgt 
shydbgi padmo ladukté fangmo 
kulnd dobzadma dolma yumla 
chhak-chalo. 


Translation. 


‘*O goddess Tara, I bow down to thee, be pleased to 
bestow on this woman thy choicest blessings.’ And a charm 
written on a bit of paper or birch-tree bark is tied round the 
women’s neck. 
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On the birth of a son the goddess Dolma is adored, and the 
chant called Bhum chung, whichruns: Om téyathd gdte gate 
pard gate swéhds (‘may God bless the child’) is sung. The 
old women of the family perform the midwife’s functions ; 
and for a fortnight the mother lives apart, being debarred 
from touching anything. At the end of that period she 
and all she possesses are sprinkled with cow’s urine mixed 
with Ganges water, as among Hindus. The child’s horos- 
cope is cast by a lima, who also names the child when it is 
15 days old, or on any other auspicious day. It is generally 
brought out of the house for the first time at the full moon 
and, if possible, at an auspicious moment, when one or two 
months old. Charms for its long life are also made by the laémas. 

A boy’s head is shaved when one year old, the ldmds per- 
forming a hom,! piija, or path sacrifice. As the Kanawaris only 
rank as Shidras they are not entitled to wear the sacred thread, 
so they wear instead a kavitht or * necklace from the age of 8. 

Marriage customs resemble those of the Tibetans. Brothers 
marry a joint wife, the Jdémds solemnizing the wedding by chant- 
ing certain hymns and worshipping the gods or goddesses, 
goats also being sacrificed. 

The nuptial rites in Kanawar are peculiar. In the first 
place the amount of the dhert is unusually high, varying from 
Rs. 100 to Rs. 1,000: The custom as to dower is also different. 
Many people give the bride as many pewter vessels as there are 
in the bridegroom’s family, but ornaments, he-goats, cows 
etc., are also given. The wedding is thus solemnized :— 

One of the brothers, most usually the one who is the bride’s 
equal in age, goes with some of his relatives to her father’s house 
on the day fixed by the ldéma (priest). There the party are well 
entertained, and the ldma solemnizes the wedding by reciting 
some chants in Tibetan after the Tibetan manner. Next day they 
return to their own house with the bride richly dressed and 
adorned. On reaching home the bride is made welcome, es- 
pecially by her mother-in-law. After a religious ceremony, 
the bride’s right hand is held by all the bridegroom’s brothers, 


1 Hém is a rite in which flames are fed with clarified butter mixed 
with barley and sesamum seed; if possible almonds and dried grapes are 
also mixed in it. P7jd is an offering to the deity of a lamp fed with 
butter, water, flowers, aweetmeats, fruit, etc., while Pdth consists in reading 
or reciting the Tibetan scripture called Chhas or Chhoss. 

2 The Kafithi is an ordinary necklace made of tuls?, the holy basin 
(Ocymum sacrum). These ka%this are generally made in Hardwar, Brinds- 
ban, Ajudhya, and Benares. 

8 The dheri prevents a woman’s going to another man, as only he 
who takes on himself the responsibility for it is entitled to keep the 
woman. It is a sum paid to the bride’s guardian by those of the bride. 
groom, and must be refunded to the latter if the marriage turns out badly, 
e.g.,if the wife leave her husband and go off with another man, he has 
to refund the amount to them. 
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and then all of them are deemed to have married her. A feast 
is then given to all who are present, and the Jdémas and musicians 
are fed. This marriage is avalid one. The child of an unmarried 
girl is called puglang (bastard), and has no right to anything 
by way of inheritance. Such children live by service and marry 
with some one of their own class, 7.e., with a puglang or puglakch. 

The right of inheritance.—In case all the brothers have only one 
joint-wife, there can be no question as to the right of inheritance. 
However, just as the bride’s mother-in-law is mistress of the 
family, so on her death the wife succeeds as its mistress. Thus 
the movable and immovable property of a family remains in 
the house andis never divided. But the custom of polyandry 
is nowadays declining by degrees. 

As the trade and wealth of Kanawar increase and its people 
come more in contact with India, they are rapidly abandoning 
the old customs, such as dibant (plunging), phukant (burning), 
bhakhant (eating), etc. This method of disposing of a dead body 
was formerly observed only by the inhabitants of Hangrang 
ghorit who are called by the Kanawars Nyam, and by the 
Kochi or Pahari people, Zar or Jar, Zad, or Jad. 

The lamas used to consult their scriptures and advise as to 
the disposal of the dead according to the time, etc., of the death, 
but now the Hindu shrddhs and so on are observed. The only 
old custom which survives isthe annual shrddh called phulaich' 
in which a he-goat, reared in the dead man’s name, is dressed in 
his clothes, sacrificed and eaten by the members of his kindred. 

At a death-bed, grain is distributed among all those present, 
and the lamas read from Buddhist writings. The body is 
burnt on the same day, or at latest in the next. Drums, sandais, 
karndls* and conches are played when the corpse is carried to 
the burning-ground. Some of the bones are picked up, and sent 
either to Manasarowar in Tibet, to Raw4lsar in Mandi State, or 
to the Ganges.* In the deceased’s room a lamp is kept burning 
for seven days from the death, and incense is alsv burntinit. The 
chholpa (Hind. kiria karm) is performed from the eighth to the 
tenth day ; all the deceased’s clothes are given to the lam4s, with 
other gifts. The panchaka or group of five constellations * is 


1 Fulaich or Phulaich, from Hindi phdl, flower, is so called because 
Kanawaris do not wear new clothes till one year after a death in the fami- 
ly, but after performing the dijang they may wear flowers and new 
clothes. 

9 The sandi and karndl are both musical instruments used in the hills. 
The former is made of wood and is about a foot long, with seven holes 
on which the fingers are placed while playing, and its sound is like that 
of an Algojd; the latter is made of brass and is like @ long horn with a 
round broad mouth; in sound it resembles the conch. . 

3 Taking the bones to the Ganges ia said to be quite a recent innovation 
—only dating back two or three years 

* The five nakshatras are Dhanisthé, Shat bhisha, Purvabhédrapada, 
Uttérabhadrapada, and Rewati. 
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inauspicious for the family of one who dies under it, and to avert 
the evil, images of roasted flour are made and burnt with the 
corpse, to the accompaniment of Tibetan chants. 

After 15 days the lama does hom, puja, and pdih, reciting 
Tibetan chants of purification. This ends the period of mourn- 
ing. After a year the phulaich'is observed, by giving food and 
clothes to a lama‘in the deceased’s name; and until this is 
observed the family must not wear any new clothes, etc. The 
shrddh, called duijang in Kanawari, is also solemnized by the 
l4am4. The burning grounds are haunted by Mashan, Rakshas, 
Shyina, and Khar-shyina, of whom the first two are conceived 
of as evil spirits or demons, and the two latter as Jack-o’-lanterns 
or ghosts.” 

The following chant is repeated by the lama more than 
a thousand times to exorcise an evil spirit from a man or woman: 
Om bajrd kila kildyé dimo shakcha uché thaydld fat. Any one 
bitten by a mad dog is healed by repeating the following chant 
more than a thousand times: Om khu-khu rdéché khé-tham dewd 
chdng-ghi dwishok. 


MoNASTICISM. 


Kanet girls, who do not marry, but devote their time to the 
study of the Tibetan scriptures, are called zomos or jamos. They 
live in nunneries. The two principal nunneries are at Kinam and 
Sunnam, and in these a great number of zomos live. Besides 
this, every village has a few zomos. 

Kanet boys, who learn the Tibetan scriptures, and are well 
versed in the Buddhist doctrines, are called lémds. They live 
in monasteries and are looked upon as very holy. In fact they 
are the priests of all of the Kanets. There are several monas- 
teries of these Jamas in Kanam, Sunnam, and other villages. 

Lamas are either Gy6lang or celibate, like the Brahmachari 
or Dugpt, who marry but never shave the head. 

The lama is consulted regarding every important undertak- 
ing. Thus he is asked to name an auspicious day for beginning 
to plough or sow, and at the time ascertained he recites chants 
like the one beginning: Om akdni nikdni ambita manddté mantdlé 
swéhd, ‘May the gods bestow on us abundance of grain.’ 

When a new roof is put on a temple, which is called shdnt,° 
the lamas perform a ceremony, reciting charms and performing 


1 Phulaich is also the name of a fair held in October every year at 
Bréling, near Ropé. See Ukhydng fair in the list of fairs attached in the 
footnotes. 

2 Mashén and Raékshasa are of course Sanskrit terms. The other two 
are Kandwari, possibly corruptions of Tibetan words. It is worth re- 
marking that Mashén, Shyiné and Rékshas are also septs of Kanets, found 
in Mellam, Asrang and Rireng villages respectively. 

3 From Sanskr. shanti, peace. 
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hom, with the sacrifice of sheep and goats. This is called pares- 
tang (Sanskr. pratisthd, consecration). 

When a new house is ready the lama fixes the time aus- 
picious for its occupation, and the owner dressed in new clothes 
is then taken into it with his wife, who rings a bell. This is 
called gordsang.' 

New grain is first offered to the village-god and may then be 
eaten. 


An alphabetical list of the deotés in Kandwar, together with the 
name of the village in which cach is located. 


Badrinath, at Kamrda or Mone village. 

Bhimakali, at Kamrd or Mone village. (Also at Sarahan.) 

Chhakoling Dambar, at Labrang village, in pargand Shawa. 

Chanidika, at Ropa village, in Shawa pargand, Gafgyul- 
ghori. Also at Yawring village, Shiwa pargand. 

Chhwedung, at Chango village in Shiwa pargand. 

Dabla, at Kanam, Dabling, Dubling, Lio, Spiwa or Poo, 
Shyasho. U.K. 


i be 


PN 


7. Deodum, at Nako, in Shiwa pargand. 
8. Gyangmagyum, at Jangi, in Shawa pargand. 
9. Kasurajas, at Rirang or Ribba, in Inner Tukpa pargand. 

10. Khormo, at Pilo or Spilo, in Shiwa pargand. 

11. Kuly6, at Richpa or Rispa, Inner Tukpa pargand. 

12. Mahéshras, at Shufgra or Grosnam in Tharabis pargand, at 
Gramang or Kathgaon in Bhaba pargand, and at Chiigaoh 
or Thélang in Rajagaéon pargand. 

13. Markaling, at Khwatgi in Shawa pargand. 

14. Mathi, at Chhitkul in Outer Tukpa pargand. 

15. Milakyum, at Akpa village in Shawa pargand. 

16. Nages, at Barang, Braang, Chasang, Chhoti Kamba, 
Kilbaé, Mewar, Mira, Sangla, Sapni or Rapang villages. 

17. Nagin, at Bari village in Tharabis pargand. 

18. Narayan, at Barsering village in Outer Tukpa pargand. 

19. Narenas, at Asrang, Chini, Shohang, Urni, and Yala 
villages: and also at Chiigdon, Gramang and Shungra, 
with the three Maheshras. 

20. Ormig, at Morang or Ginam village in Inner Tukpé pargand. 

21. Pathoro, at Rarang and Punnam villages, Shiwa and 
Rajgaon pargands. 

22. Rogsht, at Rogi village in Shawa pargand. 

23. Shaiikras, at Pwart or Por village in Inner Tukpa pargand. 

24. Shafshras, at Rakchham village in Outer Tukpaé pargand. 

25. Shéshéring, at Pangi village in Shawa pargand. 

26. Rapukch, at Thafgi village in Inner Tukpa pargand. 


1 From Sanskr. grihapravtishtha, entering in a house: it ia called 
ghardeni in the Simla Hills. 
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27, Shdawang Chandika, at Kostampi or Kothi village in Shiwa 
pargand. 
28. Taradsang, at Tranda village in Tharabis pargand. 
29. Téras, at Rupi village in Pandrabis par gand. 
30. Tungmaé Dambar, at Gyabung village in Shiwa pargand. 
31. Ukha, at Nachar and Bara Kamba villages, Tharabis and 
Pandrabis pargand. 
32. Yulsha, at Sunnam village in Shiwd pargand. 


Nages deota in Sangla village is thus addressed by the 
pujydres in worship :— 

Ja bitingld, jaa kharakld, jaa pdtuld, jaa thordshaa, jaa 
chhélimché, jaa daitkhechd, ddlecha updbocha, chi pdbocha, jaa 
barja, jaa shing khémbling, jaa shydng, braling, jaa shydng 
khambling. 


Translation. 


thou, who livest within the wall, be victorious, 

thou, who livest in the holes, be victorious, 

thou, who canst go into a vessel, be victorious, 

thou, who canst swiftly run, be victorious, 

thou, who livest in the water, be victorious, 

thou, who livest on the precipice, be victorious, 

thou, who livest upon the trees, be victorious, 

thou, who livest in the waste-land, be victorious, 

thou, who livest among the meadows, be victorious, 
thou, who hast power like the thunderbolt, be victorious, 
thou, who livest within the hollow trees, be victorious, 
thou, who livest among the rocks, be victorious, 

thou, who livest within the caves, be victorious. 


COOoOCcoCoooooooOo 


The Rev. R. Schnabel informs me that Poo should be spelt 
Phu and that it means ‘the upper extremity of a winding vale.’ 
As regards Dabla, the local god of Phu, he adds: — 


Unsre Tibeter sagen ‘‘ Dabla Spun dgu ’’—Spun = Gesch- 
wister, Bruder, Schwester and dgu=9 (zahl), und tatsdchlich 
verteilt sich diese ‘‘ Geschwistergottheit ’’? auf 9 Dérfer in Upper 
Kanawar, naimlich: Phu, Kanam, Dabling, Da&baling, Lid, 
Shasu, Khab, Namgya und Kang. Thre 9 Namen sind 
folgende :— 


1 Zu Phu -» Dabla Dromomin (weiblich). 

2 ,, Kénam ee +»  Chagsdrul (mannlich). 

3 ,, Débling 2A »»  Pallen bzangmo (weiblich), 

4 ,, Dobaling .. », Chola bzang rigps (mannlich), 

5 ,, Lid es (mir aiigenblicklich entfallen, kann 
ihn noch mittsilen). 

6 ,, Shasu Bt »»  Lubrngtrashi (minniich). 

>,» Khab at »»  Futidungmo (weiblich). 
8 ,, Namgya one »,  Serjen chenpa (miinnlich). 
9 ,, Kang as », Maggi dponpo ( vi 


540 Journal of the Asiatic Society of Bengal. (September, 1911. 


Diese, wie sie von den Tibetern bezeichnet wird, indische 
Gottheit, drang sogar in dem eigentlichen Tibet ein und wird 
scheints nur in einem Dorfe, Sarkhung, genannt, als, ‘‘ Ddbla 
Mag dpon’’ verehrt. Mit ihrem Erscheinen hérten die Mens- 
chenopfer auf, die auch hier in grauer Vorzeit von unsern 
Tibetern dargebracht wurden. Sie kennen ein Spriichlein, das 
lautet : 

‘‘ dasipor nga rgyagar nas zong tsa na, 
‘«glangtrug lo gsum, gispa lo brgyad,’’ 
und hat diesen Sinn : 

‘« Als ich zuerst hierher (ins obere Sutlejtal) kam, da opferte 
man einen dreijahrigen Ochsen sowohl wie einen achtjabrigen 
Knaben. Ganz in der Nahe Phus, auf steilem Bergabhange im 
Westen, sieht man noch heut die Spur einer ehemalig sehr tiefen 
Grube, in welcher ein riesiger Skorpion hauste und die Umge- 
gend in Furcht und Schrecken versetzte, wenn man ihm nicht 
die oben genannten Opfer alle drei Jahre darbrachte. 

Mr. Schnabel has added the Tibetan forms in the above 
list, and as regards the Khyimpa he observes:—Hier hat ja 
jedes Haus seinen Namen, wie z.B. in Vhu ‘‘ Khyimpa’’ 
eins der vornehmesten Hauser und zugleich eins der 4ltesten 
ist. Die zwei Besitzer (Briider) genannten Hauses tragen 
den Titel, ‘‘Lempo’’ oder ‘‘blonpo’’ unter ihren Lands- 
leuten, was ‘‘ Minister’’ bedeutet, und wiinschen, ja be- 
anspruchen sogar, in den er sten Grad der ‘‘ Kanets’’ versetzt 
zu werden. Wieweit sie dazu berechtigt waren, weiss 
ich allerdings nicht. Ausser ‘‘Lempo’’ kennen unsre Leute 
nur noch den Ehrentitel ‘‘Zo’’ Heer, Gebister, adliger Herr 
Edelmann, der jedoch hier nicht soviel besagt wie beispiels- 
weise in Lahoul, wosie (die Zos) ein viel grésrere Machtbefugnis 
haben. Jedenfalls sind diese zwei Titel der ‘‘ befehlenden 
Klasse’’ eigen. So bliebe denn vielleicht noch die Ecklarung 
des Wortes ‘‘Khyimpa’’ und selbige ist einfach genug: 


ge Khyien = Haus, nicht sowohl als Gebiiude, sondern 


als Wohnung, Heimwesen ; und § *4 Khyimpa =einer, der ein 
solches hat. 


THE KANET SEPTS OF KANAWAR, ACCORDING TO 
THEIR GEOGRAPHICAL DISTRIBUTION. 
lst GRADE KANETs. 
Rajgdoi pargand. 
Name of Sept. (Tibetan form). Village. 


Batryén a8 .. Chugéot or Tholang. 
Skémtas a .- Sépni or Répang. 


Name of Sept. 


[N.S.] 


Wangmo 
Thangar 
Dames 
Meelas 
Sana 
Shwal 
Daprato 
Bitaryan 
Sakhan 
Rokért 
Déran 
Dalyan 


(Tibetan form). 
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Village. 
Kilba. 
Do. 
Urni or Ura. 
Mira or Mirting. 
Do. 
Yula. 
Mellam or Yana. 
Punang. 
Chugaéon or Tholong. 
Do. 
Do. 
Do. 


Pargandi Shawa. 


Bores (s) Pores 
Ranshyan 
Dhanshyan 
Farakpa 

Palsar 

Aldang, Angldan .. 
Chhugpo, Chhugpo 
Khaduré 

Barji 

Shyalta 

Tholpé, Tholpa 
Loktas, Loktas 
Pangtt 

Shuryén 

Laspa, Laspa 
Sili 

Gyolang 

Tharmi 

Puan, Puang 
Makalé 


Mispon or Mishpon, Mispon . 


Jaiigi and Sunnam. 
Ywaring. 
Brelé, 
Kothi or Kostampi. 
Tailing. 
Labrang. 
Kanam. 
Rarang. 
Lippa. 
Do. 
Ropa. 
Kaénam and Sunnam. 
Paiigi. 
Rogi. 
Labrang. 
Kanam. 
Pilé or Spild. 
Tatlang. 
Labrang. 
Ropa. 
Jangi. 


Pargand Inner Tukpa. 


Bist 
KAllam 
Ratha 
Nyokché 
Dhafigch 


Répaélta 
Cheth& 


Pwari. 
Richpé or Rispé4. 
Rirang or Ribba. 
Théiigi. 
Morang or Ginam. 


The Outer Tukpé pargand. 


Sangla. 
Do. 


542 Journal of the Asiatic Society of Bengal. (September, 191). 


Name of Sept. (Tibetan form). Village. 
Changkung we .. Kamri or Moné, 
Fanyan Bs .. Sangla. 

Diidyan wes .. Kéamra or Mone. 


Pandarabis pargand. 


Yulan bs .. Natpa. 
Chogla us .. Bara Kamba, 


Tharabis pargand. 


Tytras a .. Shufgra or Grosnam. 
Jogto - .. Panowi. 
Zintu 5 .. Bari. 


2np Grape KAngETs. 


Inner Tukpa pargand. 


Bralbang a .. Rirang or Ribba. 
Chamapo me .. Richpé and Rirang. 
Katha de .. Richpé or Rispa. 
Mojrang te .. Rirang and Rispa. 
Patkar es .. Rirang and Rispa. 
Rakshas nt .. Rirang. 

Shyali . .. Mérang or Ginam. 
Sotha i .. Barang. 

Ungya ss .. Rirang and Rispa. 


Pargand Shiwa. 


Kharyan os .. Pangi. 

Shytna ans .. Asrang. 

Turkyan .. Chini. 

Khinpé, Khyimpa .. Poo or Spoo or Puwé. 


Pargand Rajgaon. 


Anchhan, pope .. Chugaon or Thélang. 
Mashan .. Mellam or Yana. 


3RD GrapE KANETS WHO WORK AS POTTERS. 


Wangchhén, Wengcphey .. Moérang, Inner Tukpa par. 
Waze .. Chugaot, Rajgaoh par. 
Méwar is .. Ropaé, Shiw4é pargand. 
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TITLES OF OFFICIALS. 


1. Chares, the hereditary headman of a village (in each 

village. ) 

2. Grokch, the hereditary kdrddr of the village deity, who 
speaks on his behalf: found in every village of 
Kanawar where there is a deity. 

3. Mathas, the hereditary kirddr of a deity. His duty 
is to petition the deity on behalf of the public: 
found in every village where there is a deity. 

4. Pujyares, whose hereditary duty it is to worship the 
deity : found in every village where there is a deity. 

5. Bathungrit, an official like the dafddar of the State. 


Caste.—Besides the Kanets and Jads the only two castes in 
Kanawar are the Chamang,' who make shoes and weave, and 
the Domang,’ who are blacksmiths and carpenters. 

Water or cooked food which has been touched by the 
lower castes is not used by Kanets, nor are people of these 
castes allowed to enter a Kanet’s house. If a Kanet eat such 
food inadvertently he applies to his Raja who bids him make 
expiation (prdyaschitia) and pay some nazrdna or forfeit. This 
custom is called sajeran or sacheran. 

The Hindu salutations are in ordinary use, but when a 
woman bows down before an elder man saying dhdlang, the 
man replies: Rdbarshang rungshi raiw, i.e., may you live for 
a century. 

The grokch of Badrin&th at Kdmri thus addresses the 
people :— 

Sati jugu nyumch Tretad biishid, Tretdk nyumch Dwapar 
biishis, damyd rag chi rag shingi chi shing take, damya arko- 
lang li nirmani haicho take ; hun ju Kali jugo nirmant lt arkolang 
hricho du, td li jap thap liydtak, thi kashtang hachma ta warkyo 
shothydtak, 

Translation. 


‘« After the satya jug came the freta jug, and after the treta 
jug came the dwipar jug (golden age), at that time a spade was 
called a spade, at that time the false even became the truth ; 
now in this the kali jug (Iron age), the truth often becomes 
false, and the false becomes true; however I will do my best to 
give you every happiness and will remove all your grievances.’’ 

The grokch of Shtiwang Chandikaé in Kostampi village thus 
addresses the people :— 

Thi-rayin, roich-rayin, Kothi Mathas, Ranshyén, Dhan- 
shyin ; dwapar-shil muluk mati thatt zikydk, Lanka marydk, 


! 'The Chaméars of the plains doubtless. 
2 'The Doms of the plains. 
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dash-Raban khatichyak, Bandshur haryak, big battho Ropd gomfa 
chumak, ji muluk matt thati Skydlkhari: shong Rogit thud té’g 
tége dita preta Rand Thakrad madrydk, rakhul shukhul lin lan 
Kadiichi nagarich bat chhang ka ka, Sardnang raj pdt zikydk. 
Deordji-pang thii dti arzi lino duyin ? 


Translation. 


‘“©O Kothi mathas, O Ranshyan, O Dhanshyan,! wait a 
little, hear: after the dwdpar jug I created the earth and its 
countries, I destroyed Lafika and killed Raban of the ten- 
heads. Banashur was defeated by me, and taking my share I 
came up to reside in the temple of Ropa village; this country of 
the world, from Shyalkhar down to Rogi village, was inhabited 
by goblins, ghosts, Raéndés and Thékars, who were destroyed by 
me. I established peace and prosperity, and having brought a 
young Brahman from Kaichi city, I established my throne at 
Sarahan. Say, what do you wish to ask the deity ? 


A chronological list of the Buddhist Religious observances 
in Kandwar. 


(1) The Kangso, a religious ceremony, in which the hém, 
puja and pith are performed by the /Jémds and zamos (nuns): 
observed in every temple throughout the Kandwar valley on 
the 8th, 10th, 12th and 14th of the bright half, as well as on 
the full moon and amdwas of each month. 

(2) The Zinshok, celebrated in Kénam on the 8th of the 
bright half, as well as on the full moon, of each month, in- 
cluding the amawas. 

(3) The Torgyé, performed at Kanam, once on the 14th 
of the bright half and again on the full moon of Phagun. 

(4) The Toné, also celebrated in Kanam village on the 
llth of Chazt for one day. 

(5) The Tibangmé, performed in Kaénam village on .the 
20th of Paush. 

(6) The Kutimf, also celebrated in Kanam village on the 
15th of Phagun. 

(7) The Ndmgang, also observed in Kanam village, for 
two days from the amdwas of every month. Hédm, pijé and 
path are performed by the lémds and zamos. 

(8) The Shibrét (fr. Sanskrit Shivaratri), the birthday 
of Shib or Mahddeo), is a religious ceremony not only of the 
Hindis, but also of the Buddhists. It takes place on the 14th 
of the dark half of Phagun, on which day the people adore 
Shib, whom they call Léfan, and distribute food among rela- 
tives and friends. 





' ‘Ranshyén ‘and Dhanshy&n are both septs of Kanets residing neat 
Kothi or Kostampi village. 
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(9) The Shonetang (fr. Sanskrit Shravanarchana, mean- 
ing ‘ worship of S4wan’) is celebrated in Gramang or Kathgaon 
village in Bhab& pargand on the full moon of Sawan. About a 
dozen young men, taking with them cooked food for three 
days, go out to gather wild flowers and plants from the loftiest 
snow peaks. They pass two nights there, collecting various 
kinds of wild flowers and plants, and on their return they are 
received with joyous music by the villagers. The garland 
which they bring from the forest is offered to the deity, and 
they then, together with women, dance and sing songs. 

(10) The Lamé-paza, a Buddhist religious rite observed in 
Labrang village, Shuwa pargand, on the amdwas of Chait. The 
lamds and zamos devote themselves to the worship of the deity 
called Chhakoling Dambar, while dancing and singing are per- 
formed by men and women with great rejoicings. 

(11) The Jagro (fr. Sanskrit Jagarana, a vigil) is also a 
religious ceremony, observed throughout the Kanawar valley 
on the 20th of Bhido. The night is spent in singing and 
dancing to music, and the worship of the deity is performed in 
all the temples. 


A list of the fairs held in Kandwar, with a brief description 
of each. 


(1) Loésar, or New Year’s Day, is observed at Kainam for 
three days, from Paush shudi 13th till the full moon of Paush. 
All the people assemble to ask the ldmds about their gains and 
losses during the coming year, It is the most characteristic 
fair of the Kanawar valley. Feasts are given to friends and re- 
latives, but dancing by men and women to music is the chief 
function. 

(2) The Kangyur-zalmo (fr. Kangyur, library and zalmo, 
a visit) takes place on the 15th gaté of Har (Asharh) at Ké- 
nam. People visit the Tibetan Library called Kangyur-tang- 
yur, in the large village of Kanam. 

(3) The Menthako fair also takes place at Kanam village 
on the 20th gaté of Bhado (August) and lasts two days. The 
chief event at this fair is a pony-race, feasting, drinking, danc- 
ing to music and singing. 

(4) The Khwakcha fair takes place at Kanam village and 
lasts for 5 days from the 20th gaté of Magh, ending on the 25th 
of the month. The nights are passed in dancing and singing to 
music before the temple of the deity called Dabla. 

(5) The Ganga fair takes place in Changmang forest above 
Lippé, a village in the Shiiw& pargand on the full moon of 
Kétik. Men, women and children climb up to the Changmang 
forest, and eating, drinking, dancing and singing songs are fea- 
tures of the festival. 

(6) The Jokhy4-kushimig and Jokhya-chhugshimig at 
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Kaénam are important festivals, at which visits are paid to 
relatives and friends, on the 13th and 14th gaté of Magh 
(January). 
(7) The Ukhyang (fr. G, a flower, and khydng, a sight of) 
is the most remarkable fair of the Kanawar valley. The 
people go to the high ranges to gather wild flowers and leaves, 
and offer a large garland of them to the deity. Men and 
women in rich attire also dance and sing the following song :— 
1 Jugli ukhydng Rupi Terasti, Rupi Térasu sai bhadre, 
Barang ukhydang nijd bhadrang, bangshya pdbang bangshyd 
a. 
Hati nigyo loshgar mundydl ? Kini nigyo Barang Nages. 
Shi-minu ukhyang shopché pabang, shopche pabang % a 
mada. 

Hd-ld-sa lan-te, hé hald-sa lan té. 

Rdchukdnang mundydl hati rdnté ? 

Rdanim ranté Markdling shi-pang, 

Shishyurt mundyal hati ranté ? 

Reanim ranié Gandrapasi bale. 

Dagchis dugchis ukhying Yand Mellamu bale. 

Bhiba Maheshrasi ukhyang bang-gé golchhang, 

Raja baithas Shumshér Singh Raja, 

Shi banthast Bhaba Maheshras, 

Shi banthini Shiwing Chanrdika, 

Zgui kulang-ti Tukpa khunango, 

1 kulang-ti Shiwdéng patannang6. 


Expanded Translation. 


‘The fair called Ukhyang is held first at Rupi village * (in 
Pandarabis pargani) in honour of the village deity, named 
Téras,® on the 10th of Bhado (August). 

In Barang village* of the Inner Tukpé pargand, it takes 
place on the 20th gaté of Bhado, when the upper forests are 
full of wild flowers and plants. 

For whose sake is this monkish garland* O Nages® of 
Barang ’tis for your good sake. 

The Ukhyang fair of the Shiwa pargdna people takes place 
when the forest is dry, in the dry forest there are no flowers. 

What is to be done then? Again we say, what is to be 
done ? 





1 This song was said by Gurampati of Bérang village in 1804. 
Pawpit Tikh Rim Jossf. 

2 Rupi is a village in Pandarabis pargand. : 

4 Téras. the deity of Rupi village. 

* Bérang, a village in Inner Tukpa pargand. 

6 Loshgar, the monkhood flower. 

6 Nages, the deity of Barang village. 
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Beliold a garland of rdchikdnang ;' to whom are we to 
offer it ? 

It must be offered to Markaling.* 

Again, to whom should we offer a garland of shishyur > ? 

We must offer it to the deity of Yana or Mellam, by name 
Gandrapas.* 

Where is the remainder of the fair held ? 

The fair of Maheshras,® the Bhaba pargand’ deity, takes 
place when the autumn moon is full. 

A handsome Raja is Rajé Shumsher Singh, 

And Maheshras, the deity of Bhaba, 

Like Shiwa Chaidika,’ is beautiful. 

In Tukpa pargand there are nine water channels, 

But Shiwa pargani has only one.’’ 


(8) Shogch fair is held at Chini village, and lasts for 5 
days, from Maiigar shudéi 10th to the full moon of that month. 
People from all the surrounding villages assemble to dance and 
sing, and a great deal of merriment results. 

(9) Rathin fair is also held in Chini on the lst of Paush 
and is celebrated by dancing and singing. 

(10) The Agtarang fair at Richpé or Rispa village in the 
Inner Tukpé rargand lasts for one day. All the people of the 
surrounding villages assemble, and dancing and singing before 
the tempie of Kulyé deity are the features of the fair. 

(11) The Mang fair is also observed at Richpa and lasts 
for about a week from the 18th of Magh. The lémds and zamos 
(nuns) devote themselves to the worship of Buddha, men and 
women dance and sing to music with great merriment till. the 
end of the fair. 

(12) The Yungnas or Jungnas fair is also held at Richpa 
in Paush, the exact day being fixed by the zaminddrs to suit 
their own convenience, and it lasts for five days. Worship of 
Buddha is observed with general rejoicings. Eating, drinking, 
dancing and singing are the principal features of the fair. 

(13) The Sherkan fair is held in Kénam village on the 3rd 
of Katik and lasts but one day. 


; 1 Réchi-kénang, a plant which has leaves like a calf’s ears, whence 
its name. 

2 Mérkéling, deity of Khwangi, a village in Shuwé pargand. 

8 Shishyur, a plant found on the snowy peaks. : 

* Gandrépés, the deity of Yané or Mellam, a village in Rajgio 
pargani, d 

6 Bhthé is a pargandé in the Wang valley. 

6 Maheshras (2nd), the deity of Bhabé pargand. 

7 Shiiwang Chandikd, the goddess of Kothi or Kostampi, a village 
in Shuwé pargand. ; ‘ 
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(14) Dumgyur-zalmo fair takes place at Kwalda, a village 
in Shawa pargand, on an auspicious day appointed by the zamin- 
dars in Har (Asharh). Dumgyur means a Buddhist praying- 
wheel, and zalmo, a visit. The people visit the huge praying- 
wheel, and turn it round to the right as many times as they 
may be allowed. 

(15) Kajilas-zalmo, or ‘ the visit to the Kailas mountain’ , 
celebrated in Pild or Spilé, a village in Shiwd pargand, on any 
auspicious day in Har fixed at the will of the zamind4rs, and 
lasts one day. Worship of the Kailas mountain is performed 
with great rejoicings, dancing and singing being the main fea- 
tures of the fair. 

(16) The Khepé fair is observed, throughout the Kana- 
war valley, for three days from Mangar badi saptami to Maigar 
badi dasmi. The people bring thorns and put them on the 
doors of their houses in order that no evil spirit may enter 
therein, and on the 3rd day they take all the thorns outside 
the village and burn them, as if they were burning an evil 
spirit. Dancing and singing with music are main features of 
the fair. 

(17) The Ras-kayang (rds, fr. Sanskrit rdsht, a zodia- 
cal sign, and kdyang fr. Sanskrit kiya body) is the day on 
which the sun reaches the zodiacal sign of Aries. In India it is 
generally known asthe Meshi-satkranti or Vishuva-sankranti. 
Throughout the Simla Hill States it is called Bish. This fair 
is celebrated throughout the Kandwar valley and throughout 
the Simla Hill States on the Ist of Bais&kh. The houses are 
well white-washed and decorated, and dancing and singing with 
great rejoicings are the main features of the fair. 

(18) The Labrang-zAlmo fair takes place at Kanam village 
on the 17th of Jéth. At this fair people visit the temple of the 
god Dabla, and dance and sing there with great rejoicings. _ 

(t9) The Chhokten-zélmo fair is held at Labrang, a vil- 
Jage in Shiiw& pargand, on the [5th of Har. People visit the 
temple called Chhokten at Labrang. Singing and dancing to 
music are its main features. , 

(20) The Suskar fair is observed in Kothi or Kostampi 
village, as well as elsewhere, about a week from the 9th of 
Phégun. Two parties, one of young men, and the other of 
young women, fight with snow-balls until they are tired. Sing- 
ing and dancing to music before the goddess Shttwing Chatdika 
aro the main features of the fair. 

(21) The Jagang fair also takes place in Kothi village on 
the 3rd of Magh, and lasts for a day. Dancing and singing 
songs to music, and worship of the deity, are performed with 
great rejoicings. Jagang is derived from Sanskrit yajna, mean- 
ing sacrifice. 

(22) The Bishu fair is the same as the Rds-kayang, which 
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takes place on the lst of Baisakh. In Upper Kanawar, people 
call it Ras-kéyang, and in Lower Kanawar, Bishu. 

(23) The Bang-kayang fair is held in Gramang or Kath- 
géonh, a village in Bhaba pargand on the full moon of Paush. All 
the people of Bhaba pargand assemble in the temple of Ma 
heshras and worship him. Dancing and singing are the main 
features of the fair. 

Mr. Schnabel points out how the so-called Buddhists are 
by no means free from— 


“‘ Purcht vor vielen Naturgottheiten, Daimonen und Ges- 
penster. Der eine grosse Hebel der lamaistischen Frommigheit 
ist der Wunsch, die Seele vor den Hollen zu erretten und dem 
Paradiese zuzufiihren, wiihrend der andere, ganz anders 
wirksamere Hebel die Furcht vor den bésen Geistern ist. Diese 
zwingen unsere Talbewohner, ihnen Opfer darzubringen, vermége 
ihrer geheimnisvollen Macht die Leben, den zu peinigen und 
ihnen allerlei Unheil zuzufiigen. Aller Diimonen und Teufels- 
dienst wurzelt in der Furcht. Der Geisterdienst mit der ihm 
zugrunde Jiegenden Furcht fiillt das religiose Leben unsrer 
Tibeter vollig aus. Bei Geburt, Namengebung, Brautschau, 
Heirat, Hausbau, Aussaat, Ernte, beim Baume fallen, im Streit 
und Kampf, beim Feldbau, Handel etc. wollen die Geister oder 
Lhas beriicksichtigt sein und haben wir in unserm Dorf allein 
dret Personen, auf or in welche sich verschiedene Lhas versen- 
ken aber jeder dieser drei Orakelmanner hat seine ganz bestimm- 
ten Lhas. Z.B. heisst einer von ihnen Sadnamib) zangpa, 
in den sich Dabla, Dsodum, Abi Man, Besara einsenkt oder 
niederlifst: ein anderer, namens Nomphal, spricht das Orakel 
nur vom Kesar rgyalpo und der Kali, wihrend der dritte, 
Chophel genannt, es mit Dani kyung s’ru, Vor kyung s’ru und 
Nying kyung s’ru und keinen anderen Lhas zu tun hat. 


Am Schlugs machte ich bloss noch das 329992 | @'20a'4 | [fg 


a babpa und lha zhugspa, der zerabrtessegen einer Gottheit auf 
oder in einen Menschen, da dern dann Perakal duerselben auss- 
pricht, schildern, was besi vielen mehr tutiresse erwecken diirfte.’’ 
Mr. Schnabel then goes on to describe the Lhapa, for an ac- 
count of which reference must be made to the Glossary of 
Tribes and Castes, Punjab, s. v. 


I.—Wazir Mansvuxku Das’ Sona. 


The following song relates to Wazir Mansukh Daés, grand- 
father of Wazir Ran Bahddur Singh, who was a very able man, 
and who died of illness at Simla when he had come down to a 
Darbar there. 


29. Khond Rémpird, Tukpdi waziri, 
Tukpai wazirt Mansukh Das Wazir. 
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Mansukh Ddsas létash, dng kdyathas hém tan ? 
Ang dehing dim mde, it kdgli ché-rayin. 
Ché-mig ta ringtéyin, byord thit shenmig ? 
Byorad ta sherayin, dmajit dhalang, 

° dng dehang dam mde, Shankras télyn-rayin. 
Ang kanesa nyotang, rating lde lan-rayin. 
Shupt punma shipdi télydyii, som punmd somi: tol- 

yayin. 
Rai dyaro, manjo, de-l-% Péwdri. 
Wazirt thud thapen, anent dma jit. 
Haldsa lonmig, aneni admajin ? 
Anent dmajin, Relanu bistdnit. 
Baho-chi: parmi, Birant bistdnir. , 
Bistanis dakk lotash, dng satrigiz kanesa, 
thi-li buchanydn ? Foti ta mant, 
Wazir pirang paréshid ; gud kulé krabgyos. 
Relnu bistdnis lotash, sachi-% arkdlang. 
Thi pirang parydso, thi-dd-thi lanté. 
Dambar télyaté, shelminu gunkar lante. 
Chil-chilt zarmig bérang, Démbart deorango, 
Shankrasas ldtash, thi li télyd-cha-yin ? 
Kimo chalyd-rayint, grohang git nétak. 
Paltyata bitash, khénd Rampira. 
Waziras ishid, Dambar thii loshid ? 
Dadmbar ta léshid, kimo chilyd-ra-yin. 
Zila Sdhibas lotash, ki kimé tha bi-yin, 
shelmdnu gunkar lanté, shong shong chdlydte. 
Simalé Darbard, man ban thi man ban ? 
Zila Sahab man ban, gun md lagyddo. 
Stish piri, shell ke-ké, rai dydré manjo, 
rai dydro maijo, jiu li dibyd-gyos, 
baigyo bishdrang, anent kanesdu ; 
hala lonmig dmdi, hala lonmig parmit ? 
Lonmig gydté ichu, arkolang nirmaai. 
Rai dydri mijang, delit Piwéri, 
bistinis dakk loshid, thi buyin satgit kanesd * 
Fot tt mant, wazir du-byd gyos. 
Wazirt bistdni, tul-tuli mig-ti. 
Gud kul-kul krabgyos aneni ama. 
Halisé lanmig? Ang zangu diwang, 
pachis mai paréch, ku-ku ma thasto. 
Pazirt bennang, stish tithang zdlgyos, 
stish tithang zalgyos, darsan mad. pards. 


Translation. 


In the plain of Ramptir dwells the minister, the Wazir 
Mansukh Das, who said :—‘ Where is my clerk? I am not 
feeling well. Write a letter.—‘ You ask me to write a letter, 
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but what am I to say in it ?’—‘First give greeting to my be- 
loved mother, and say I am not well, and that she should pray 
toShankras,' the deota. O my friends! Both of youshould pray 
to the deota in the evening if you arrive in the evening; and in 
the morning, if you arrive early.” Within a week they had 
reached Pwari. The minister’s mother was in the upper storey 
of her house, but how could they give her their tidings ? His 
mother’s name was Reland bistani,? and his well-loved wife’s 
Biranu bistaéni. The latter said: ‘O comrades of my hus- 
band, why have you come ?’—Thcey replied :—‘ Not without a 
purpose, for the minister is ill.” Hearing this she began to 
weep and wring her hands: and the aged mother asked :—‘ Is it 
true or false? We must do something to cure him. What 
disease has he 2? We will consult his deofa, and try to heal him 
with drugs, etc.’ Next morning, near Shankras’ temple, the 
deota said:—‘ Why do you consult me? Bid him come home 
and I will do him good.’ So they went back, and on reaching 
Ramptr the minister asked them what Shankras deota had 
said.—‘:Shankras has said: Why are you asking me? Tell 
the minister to come home, and then he will be safe.’’ The 
Deputy Commissioner of Simla looked after him like a father, 
with more than a parent’s care, and gave him seven pills. 
But a week or so later the minister breathed his last, to the 
deep regret of all. His companions were much distressed, 
and said : ‘ What shall we say to his mother, and to his wife?’ A 
week later they had reached Pwari, and the minister’s beloved 
wife asked why they had come. They replied :—<‘ Not for plea- 
sure,,but in sorrow, to tell you that the minister has gone to 
Heaven.’ They (the women) began to weep and wring their 
hands. His mother said: ‘What now can be done? Where is 
my beloved son, who was like a golden lamp?’ Love for her 
son made her say : ‘J cannot get such a worthy son now.’ She 
made a pilgrimage to the seven sacred places, but could find no 
peace, 


II.—Tue Sona or Larcuo Bsr. 


The following song describes the late Tika Raghu N&th 
Singh’s marriage. On the return from Mandi cholera broke out 
and more than 1,500 people, both of Mandi and Bashahr, suc- 
cumbed. Wazir Jwala Das and Wazir Dewd Sukh Lapcho Bist 
also perished. The latter died at the spring, between Gaura 
and Gopdlpur, about 80 miles from Simla, called the Physi- 
cian’s Spring (Baid ki bawri). It is so called because a physi- 
cian (baid) who had come up to the hills to cure the sick, 








1 Shankras is the name of the deity of PwaAri village in the Inner 
Tukpaé pargand. 

2 Fem. of bist, the Kaniwari for wazir or minister, and used as the 
title of his wife or mother. 
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reached this spring, drank its water, and thinking that ina 
country which had so fine a climate, there was a little hope of 
finding any sick, turned back. 


14. Mahardjas létash, Lapcho bist ham tan ? 
Jilyiji mahardj, Lapcho bist jwa mdech. 
Gydmig ki tonmd, adryd-mi shé.té. 
Ny6otang hazri bi-gyos, khond Ldbranga, 
Khond Ldbranga, Lépchot duwdre. 
Lapcho.% pé-ranga, Negi tasha mdesh ? 
Negi ton td tasha, chhatkangu ampi ; 
chhatkangi ampi Yum-pothi silo. 
Ju kdgli fi-ra-yin, Lapcho bistu gudé. 
Bistas ta lotash, bého chhdnga banchydh-yii, 
biho chhang td. létash, bapi: ki bati-chydt-yin, 
git té mi-né-tak. Da kdgli kumo, byord thii dush ? 
Byord ta lonma, bistu shong chammig, 
Bistdnis dakk léshid, ‘‘ ki shong tha bi-ra-yit 
tauld diydro, ‘‘ mahirdju wing den, bimig td ggd-tak, 
Mandi bydhang bimig. Man-bani té pytshim, 
duwiré nérang ; 
baho parmit pyishim, bairang katikani dend, 
bralmig ma chal chal, tul-tuli mig-ti 
Mig-ti twain md-gydch, git shytris bitak. 
Dakk shong shongi bi-md, khond Rampiré ; 
jilytjt mahdraj, thii dryd-cha- yin-yan ? 
Foi ta-li mani Mandi bychang bimig. 
Mandi bydhang bimda, kanes hat kétayin ? 
Kanes ta kétak, Changpii Lémd Delia. , 
Bimig ta lotayin painan thii kétayin ? 
Painan ta kétak réshamu chhibd. 
Ldpcho bistté tanges, pdlgi bunyd qyos. 
Ring bunmigi bérang, pirang paryd-gyos ; 
ring ringi bunmd, ragt bdyé dend, rdgt bdyé dena ; 
Lapcho bistas létash, ‘‘ Changpdt Delid Lama, 
dng shishé lé kdrayin, dng mirti khitak , 
mirti khimd khimd, mirti maild hdchis ; 
ddang layé berd, Lapcho di-byd-qyos. 


Translation. 


The Rajé of Bashéhr asked :—‘ Where is the Lapcho minis- 
ter, Dew Sukh by name ?’—*‘ Sire, the LApcho minister is not 
here; but if Your Highness wants him, we will send for him. 
Two attendants went up to the level lands of L&brany village 
to the Lapcho minister’s door (asking): ‘O kinsman of the 
L&pcho,! is the minister here or not ?’—‘ Yes, there he is, in 





1 Laépcho, 4 sept of Kaneta found in L&brang village: probably 
from Lébrangpé, ‘an inhabitant of Lébrang.’ 
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front of his temple, reading the Buddhist scripture.’ —‘ Take 
this letter and deliver it into his own hands, we pray you.’—The 
minister said :—‘ Dear son, read me the letter.” But his son 
replied: ‘You must read it, dear father, as I do not know 
how to read.’—‘ What is the purport of the letter?’ ‘Its pur- 
port is to bid you to go down, so that you may go to 
Mandi with the wedding party.’ The minister’s wife said :— 
‘ As it is very hot, you ought not to go down.’—‘ Under the 
Rajé’s orders it is imperative that I should go down, for we 
shall have to go to the wedding of the heir-apparent.’—So his 
parents accompanied him to the doorway, and his dear wife 
escorted her husband asfaras the gate of the village, and even 
beyond it; in her grief at parting, tears rolled down her cheeks. 
‘You must not weep, for I shall soon be back.’ So going down 
and ever down he reached Rampur, and said :—‘ O victorious 
king! Why have I been summoned ? ’—‘ It was not for amuse- 
ment, but because we have to goto Mandi for the Tiké Sa&hib’s 
wedding.’ ‘Who then will be my companion ? ’—‘ Delié, 
Lama of Chango ! village.’—‘ What about my dress ?’—‘0O, as 
for dress, you will get a silk robe.’—A palanquin stands ready 
for the Lapcho minister, Dewé Sukh by name. On his return 
from Mandi the Lapcho minister fell ill of the loathsome cholera. 
Journeying up and ever up at the spring called the Physician’s 
Spring,” the Lapcho minister said :—‘ O Delid, Lama of Chango, 
bring me my looking-glass, that I may see my face.’ Looking 
at his face again and again the Lapcho minister breathed his 
last at midday. 


IlI.—Wazir Fatt Jit’s Sona. 
A Historical Song. 


The following is an old song of the Gurkha War time, 
when Wazir Faté Jit or Fate Ram, great-grandfather of Wazir 
Ran Bahadur Singh, an able minister of the Bashahr State, 
after holding a great assembly of the seven pargands of Kané- 
war, got rid of the Gurkhas in a very ingenious way. The 
say that his plan was to put stones from the bed of the Sutlej 
into a number of boxes, and hand them over to the Gurkhas 
without the keys, saying that it was all the treasure of the 
State, and that they could take it and quit Bashéhr. This 
they agreed to do and left the country. 


Morathi thusko Kydlkhara yor, 

Dum langyo khond Rémpird, 

Stish khunangi mdjang, khunangi. ball Ginam, 
I kdgli cheshid, Karam bistté chhangas, 


1 Changpé, of Chango, a village in Shuwa pargand. 
2 Which lies about 14 miles north of Gaura bungalow. 


554 Journal of the Asiatic Society of Bengal. [September, 1911. 


Karam bist chhangu, némang thi digyos ? 
Ndmang ta dugyo, Fate Jit bist, 

Dagolyt dang hat du? Negi Dhangchi chhang. 
Nédmang thi digyo? Zambud Ram namang. 
Dagolyt nyumch hat t6? Pujydresti chhang. 
Nadmang thi digyo? Ndmang lonma Shipat. 
Shipat kagli figyo, ring Kanoring deshang, 

Da kagli barchydo, chet stish khunang, 

Kaglio cheshid thi du ? kdglio cheshid nui di, 
Ukhydngi bi-mo, Ormig shi shérayin, 


4 


Ormig shi shérayin, Ginami Ormig shu. 


Translation. 


From the ridge of Maleuti' up to Kyalkhar * (from 
all Kanawar) 

A grand assembly is to be held at Rampur. 

Ginam is the chief of the seven pargands of Kanawar. 

The son of Wazir Karm Sukh wrote a secert order. 

What is hisname? He is called Wazir Faté Jit.$ 

Who is his companion ?_ A son of the Dhafigch, the 
negi of Ginam. 

What is his name? He is called Zambud Ram. 

Who is his companion ? His companion is a son of 
the Pujyéres. 

What is his name? His name is Shipat. 

Who carried the letter up to Kanawar ? 

That letter was read by all the officials of the seven 
pargands. 

What was its purport? It was written in it that 

All the people should come down to the Lawi fair 
at Rampar, 

And that the village deity of Morang, by name 
Ormig, should also be brought down.‘ 
(The rest of this song cannot be procured.) 


I1V.—Kavan Pur Nea1’'s Sona. 


The following song dates from the time when Negi Kalan 
Pur was imprisoned on some charge by the Réjé of Bashdhr. 
He was afterwards released by Zortt of Rushkhalang ghori. 
The song is in the Shumchho dialect. 


1 Morathu is the Kanéwar name for the Maleuti ridge between 
Sarshan and Trandé, where the Kandwar valley begina. 

9 Kyalkhar 1s the KandAwar name for the ShyAlkhar fort, where the 
Tibetan frontier commences. 

® Dhatigch is the name of a sept of Kanets found in Morang or 
Ginam, a village in Inner Tukpé pargani. 

* Ormig is the name of the deity of Morong or Ginam village. 
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Jethéro Lawipd Loktasu chhang Zort, 
Loktast chhdng Zor, chhé khabari digyo ? 
Hed td chhé khabari, girat dcho tugétash , 
Tdlingshyd Kérgyut Acho Kargyut lotash, 
Ang bdiche Kdlan, kin hdt md sheshchak % 
Han iak ma han tak, gydlbou arbda lantak, 
Kdlan batidwa kholydyit, paisa silili shétak. 
Tdlingshyd Kdrgyut, katchha Gangyulpdu chhang, 
Hal6é chhulé zabdén nang, gydbting marjydd ma-ldn, 
Marjydd ma lénmd, thag-tug tungé chhé-lamd. 


Translation, 


‘© OQ Zora, son of Loktas,! 
What’s the news from the Lawi fair at Rampur ?”’ 
‘“‘*What other news is there? Your eldest brother 
Kargyut of Taling village is coming up.’’ 
And his brother Kargyut said, 
‘©O brother Kalan Pur, who does not know you ? 
If I can, I'll petition His Highness for your release.’’ 
‘¢O victorious king, I have a request, be pleased to 
release Kalan Pur, I'l] pay the fine.’’ 
But the tongue of the Gafigyul * man’s younger son, 
Kargyut., 
Is not staunch, for afterwards he did not keep his 
word. 
If a man does not keep his word, it is useless for 
him to eat and drink. 


V. 
A Historical Song. 


The following song describes the late Tika Raghunath 
Singh’s escape from Bashahr to Sirmur in 1883, owing to his 
dislike of the proposed matrimonial alliance with Maiidi, which 
he was afterwards induced to accept, Wazir Ran Bahdédur 
Singh being then his trusted adviser. His attendants were not 
thrown into jail, but were sent by the Super:ntendent of the 
Simla Hill States to Jungé, where they were received by the 
Réjé of Keohthal as his guests. 


Tika Schibas lotash, dng hushydri him tan ? 
Hushydri loshimd, Tukpar waziri, 

Tukpdi waziri, Ran Bahddur Singh, 

Ran Bahddras lotash, tha ringtoyin maharaj ? 


tl Loktas, a sept of ‘Kuneta, found in Kanam, a ‘village of Shuwé 
pargana. 
2 The name of a ghori as well as that of a dialect. 
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Ringmig ta thu ringtak, payin banbas bité, 
Mandi bydhang losho, ang ma khushi buda, 
Namang ma zushé, ni Mandii Ranit. 

Ran Bahddras lotash, ni bdtang ma-ni, 

Kin bapiji kochdng, dngt rono shecho. 

Kini rono shenmd, angi shechis brobar. 

Dai pér ma sangstang, dng pdlgi tdlydyin, 
Ang chdlni ham toyin 2 Ang chhariya hdém toyin 2 
Ang palgi télyayin, ang chhari télydyin. 

Dai por ma sdngstang, Tiké mdesh losho, 
Baigy6 bishdrang, anent bapi fia. 

Dak nesh neshi bimd, Sirméring darbaro, 
Sirméring darbdro, Rajd Shamshér Pargds, 
Shamshér Pargas lotash, ham bimo ki buda ? 
Ran Bahddras loshid, nishi sheli bushid, 
Kisi shéli mani, kisi banbds lésho, 

Maidi bydhang loshé, Tiko ma khushi langyos. 
Mandi bydhang ma lanma, dng detji firayin. 
Tika Sdhibas loshid, bapijt-pang itak. 

Simlé sahibu hukam, Sirméring darbaro, 
Tikdu Simlé shérayin, manima muluk jdfat, 
Rai dydro majang, Tika Simlé pushid, 

Simlé darbar hachis, an bapu li bushid. 
Bulbuli sangmig berd, Simlé darbdér hachis, 
An bapus dak loshid, séi mi rono shenmig, 
Palbari majdngo, séi mi rono shéshid. 


Translation. 


The Tik& Sahib said, ‘‘ Where’s my _ clever 
official ? ’’ 

(By the clever official he meant the minister of Tuk- 
pa pargand, 

By name Ran Bahadur Singh.) 

Who, presenting himeelf before the Tiké Sahib, 
said :— 

What is Your Highness’ order ?”’ 

What else can I say, but that we should go into 
exile. 

They talk of the Mafidi marriage, but I do not like it.’’ 

I do not care even to hear the Majidi R&éni’s name. 

Ran Bahadur Singh replied : ‘‘ No, it is not good, 

For Your Highness’ father, the Réjé Sahib, will 
take it ill, and he will put me in irons.”’ 

The Tika Sahib said : ‘‘ If you are imprisoned, then 
it is as if I were imprisoned. 

Have my palanquin ready at midnight. 

Where are my palanquin bearers? Where are my 
gold and silver stick holders? 
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Hold up the sticks and go on.’’ 

It was known to all before daybreak that the Tika 
Sahib was not there, 

And this news greatly surprised the Raja. 

Going straight down, the Tika Sahib reached Nahan, 

And the palace of Raja Shamsher Prakash of Sirmtr, 

Who inquired why the Tika of Bashahr had come. 

Wazir Ran Bahadur Singh replied, ‘‘ We have come 
down for pleasure.”’ 

No, no, not for pleasure, you are said to have es- 
caped from Bashahr,”’ replied the Raja of Sirmur. 

Wazir Ran Bahadur Singh said: ‘“‘ There is talk of 
the Tika Sahib’s alliance with Mahdi, but the 
Tika Sdhib does not approve of it.’ 

‘< Tf he dislikes the Mafidi match, then he may make 
an alliance with Sirmur.’’ added the Raja of 
Nahan. 

To which the Tika Sahib replied that he would ask 
his father about it. 

An order from the Superintendent of the Simla Hill 
States reached the court at Nahan that 

It would be better for the Raja of Sirmur to send 
the Tika of Bashahr at once up to Simla, 

After a week the Tiké Sahib came to Simla. 

The Rajé of Bashahr also arrived there. 

Next morning was held a darbdr of the Superin- 
tendent of Hill States, 

In which the Raj& of Bashahr asked the Superin- 
tendent to imprison the ten servants of the Tika 
Sahib, 


And in a trice they were thrown into jail. 


VI. 


A Historical Song. 


The following song was composed in praise of the late 
Tik&é Raghunath Singh, C.IE., after the settlement of the 
State, when he came to Simla to attend a Darbar. 


Tikd Sdhibts qdidd, beqdidd mani, 
Beqdidd mend, zdhtet thoring qdidd, 

Zabteu thoring qdidd, zulum thachchi mdech, 
Tika Sahibas lotash, dng hushydri hdm tan ? 
Hushydri majang6, nydtang hdzri ham tan ? 
Hushydri ta lonma, Akpad Charask chhang, 

Ngd rupayd tata, Tikdwu mujro ldngyos. 

Tikd Sdhibas lotash, ‘Yd Sanam Sukh hdzriri, 
Hun ta bimig haché, Simlé Darbar hdcho.”’ 
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Sanam Sukhas loshid, ‘‘ Ang bolds t4 mdni.’” 
Kan bolas ma nima, hati bolas nité 2 
Jilyujt Maharaja, ki li bima bitak. 


Translation. 


There is no misrule under the government of the 
Tika Sahib, 

All the regulations are most just, 

There is no oppression in any thing. 

The Tika Sahib said, ‘‘ Where is my worthy pair of 
attendants ?”’ 

And of the pair, Where is the clever attendant ?”’ 

(By the clever attendant he meant the chdras! of 
Akpa 2 village, named Sanam Sukh.) 

After presenting Rs. 5 he humbly proferred saluta- 
tion to the ‘Tika Sahib, 

Who said to him, ‘‘ O Sanam Sukh, 

Now we have to go down, there’s a darbdr at 
Simla.”’ 

Sanam Sukh replied, ‘‘O my Lord, it is not in my 
power.” 

The Tiké Séhib replied, ‘If you won’t go, then 
who would ?”’ 

‘*O my Lord, if Your Highness will go, then I must 
attend.’’ 


VII. 
A Historical Song. 


The following song was composed in 1891, when the late 
Tiké Raghunath Singh, C.I.E., established the tahsil at Chini, 
and appointed Negi Jitbar as its Tahsild4r. 

Tiké Sdhibas Iétash, ang hushydri ham té? 
Hushydri ta lonmd, Negi Jithar Kharydn. 
Jithar Kharyin Negi, Chint bimig gyato, 
Chini bimig gydto, tahsil béshyamo. 

Negi Jitbar létash, dng bolds ta mant. 

N& rakshasi muluk, Shuwdng Chardika kéchang. 
Kin bolas mad nimd, hata bélas nité ? 

Bibi td ldtayin, munshi hdt kétayin ? 
Munshi td kétak, Murat Singh munshi. 
Munshi ta kérayit, kdyath hat kétayin % 
Kayath ta kétak, Répdlit chhdnga, 
Répalti chhdngd, Hirda Rém kdyath. 

1 Chéras, a headman. 

2 Akpé, a village in Shiwé pargand celebrated for its grapes. 
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Kayath ta kérayin, buthuiigré hdt kétayin ? 
Buthutgra ta kétak, Sditigld-% dekhra, 
Sdnglau dekhra, Thakur Das Negi. 

Jitbar Negi Iétash, bagdr thwdyamig, 

Dadi nijd bagér, dai nijd khazdn. 

Rai dyaro mdjang, Rushmauli' Chini, 
Faratgit kéthi, hunakché tahsil, 

Hunakchi tahsil, Jitbar bunydgyos. 

Mirt Singh munshi létash, thi jaga dugyo ? 
Shong kdchydng khimd, sdmnet tithang, 
Kailas parbati, kansang Sardnang. 

Jitbar Negi lotash, kisdng shéli bite, 

Kising shéli, bite, mdjang Kostampi. 

Dak shong shongi bima, Chardikau deorango, 
Chanrdikdu deorangé, Chardike sharshim gydto. 
Chaiidikds td létash, ‘ Thi: sharshim gydto ? 
Thi. shdrshim gydté ? Hund ddang layé? 
Jitbar Negi lotash, ‘‘ Hukum ki lén-rayit, 
Chini tahsil loshd, khishi ma khishi. 
Shiwdng Chaidikds léshid, dng nird) buda, 
Jitbar Negi, lotash, niraj bun ma gydgh, 

Niu shongchi hikum, sdring kém gydtayin., 
Sdring kém gydtayin, bagiché bunydmo. 
Dak Chanrdikds lotash, gu sdring ma kék, 

Gu sdring md kék, dng paimdshi nird}, 

Gu Rémpir jdbtak, Tika Sdhibi ampi, 

Tikéu jabdb réntak, dng ma khushi buda, 
Ang md khishi budd, jimi napyapa. 

Jitbar Negi rdngyos, ngad rupayd nazar, 

Nga rupayd nazar, Shiwang, Chandikdu tanges. 
Ya Shiwdng Chandika, jas bag dam lanrayin. 
Dak ring ringi bunmd, Rushmaulo Chint, 
Rushmaulo Chini, tahsilt ampi. 


Translation. 


The Tika Sahib said, ‘‘ Where is ny clever man ?”’ 

The clever man is Jitbar Kharyan*® Negi. - 

O Jitbar Kharyan Negi, you must go to Chini,® 

And establish a tahsil there.’’ 

Negi Jitbar replied : ‘‘ It is beyond my powers, 

The people of the country are worthless, and the 
Loom Chaiidika * is against (us).’’ 


1 A term for Rogi, Chini, Yoaring, Bréle, Dani, Kostampi, Kosmé 
and KhwAangi villages. 


2 A sept of Kanets in Pangi village in Shawd pargand. 
3 A village in which the tahsilddr of Kanawar lives. 
* The namo of the deity of Kostampi village, also called Shiuwaéng 


Chattdika. 
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‘‘Tf it is beyond your powers, then within whose 
powers is it ?”’ 
Negi Jitbar said: ‘‘If you order me to go, whom 
will you make my munshi ?”’ 
Munshi Murat Singh shall be your munshi.’’ 
You have given me amunshi, but who shall be 
my writer ?”’ 
‘‘Your writer shall be the son of the Repéltu,! 
Hirda Ram.”’ 
You have given me a writer, but who will be my 
dafaddr ?”’ 
‘© Your dafdddr shall be the young man of Sangla,’ 
Thakur Das.” 
Negi Jitbar said : ‘‘ Despatch the kit.’’ 
Fifty coolies and Rs. 5,000 in cash 
Within a week reached Chini, 
Where there was an English bungalow. 
There Negi Jitbar Kharyan now built a fine tahsil 
building. 
Munshi Marat Singh said, ‘‘ What a place it is! 
If we look, there’s Kailis mountain, the sacred 
place of the Hindus, 
Like the younger brother of Sardhan.’’ 
Negi Jitbar said: ‘‘ Let us go for a walk 
Towards the village of Kothi or Kostampi.* 
Then walking down and down, he reached the tem- 
ple of Chandika, 
And said that he would like to ask something of 
Chandika. 
Chandika said: ‘‘ What do you want to ask of me 
at midday ?”’ 
Negi Jitbar replied, ‘‘ Your order is required 
To establish the fahsil in Chini; are you pleased or 
not ?”’ 
Chandika replied, ‘‘ I am not pleased.”’ 
Negi Jitbar said : ‘‘ You should not be displeased : 
(t is an order from the plains. 
Will you be pleased to give me the field at Chini, 
To make a garden ?’’ 
The Shiwa Chandiké replied, ‘‘ I will not give the 
field, 
I am not satisfied with the settlement operations. 
I will go down to Rampur before the Tika Séhib, 
And will give him an answer, 
I am not pleased with the survey of the land.’’ 





sept of Kanets in Sanglaé, a village of Outer Tukpé pargand, 
village in Outer Tukpaé pargana. 
village in Shawé pargand where Chafidiké'’s temple is. 
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Thereupon Negi Jitbar placed before Chaiidika 
Rs. 5, 

As a present, and prayed : 

‘*O Shiwa Chankida, be kind and bestow upon me 
glory and good fortune.’’ 

Then coming back up and ever up, 

He arrived before the tahsil of Chini. 


VIII. 
A Historical Ode. 


The following ode is said to have been composed in 1888, 
when the late Tiké Raghunath Singh, C.I.E., was sent for by 
his father-in-law, the Raji of Mafidi. Thence he paid a visit 
to Rawalsar. 

Tithang ndydm bite, sdmnet tithang, 
Sdamnet tithang, Rawdlséru thoring, 
Rawalsoru thoring, ddbar liye béro, 

Dobar laye bér6, Mandi Raja tukto, 

Matdi Raja mani, Bashdhro Tika Sahiba, 
Bashahro Tika Sdhibd, rupayd chharba ture. 


Translation. 


We may go to bathe in Rawalsar,! 

The famous sacred place, 

At midday. 

Is that the Raja of Madi who is coming down ? 

No, not the Raja of Mahdi,’ but the Tiké Sahib of 
Bashahr, 

Who is coming raining coin. 


IX.—Tua Sona or Wazik RAN BAHADUR SINGH. 


The following song was composed in 1897, when the late 
Tiké Raghundéth Singh, C.LE., summoned the late Wazir Ran 
Bahdédur Singh to stand his trial for sedition in Dodré 
Kwéar. 

Yochdlo den tt, nydtang chaprast, 
Nydtang chaprdasi délix Pwari, 

Délit Pwari, waziru, thud thapen. 
Waziri bistani, wazir tashd md-esh ? 
Wazirt thu lotayin ? Hed ta thu lotak, 





' Rawélsar, a sacred place in Mandi territory. 
2 The name of tho lato Raj& Mandi wna Bijay Sén, and the late 
fiké Séhib of Bashéhr was his son-in-law. 
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Wazirt, shong cham-mig. Bistdnis dak léshid, 
Gu changé mashék, tato diydro, 

Tato diydro, nydst thwdydcho. 

Dak shong shongi bunma, khond Rampira, 
Khond Rampird, majang ka-cha-rio, 

Majang ka-cha-rio, takti den Tika Sahib, 
Gilimé den wazir, Ran Bahddur Singh, 

Mildi lano, Shri Tika Sdhibi: ampi. 


Translation. 


There arrived at Pwairi,' at the minister’s abode, 
Two chaprasis of the Rampar court, 
And in the upper storey of the house they asked : 
‘QO honourable wife of the Tukpai wazir, is the 
wazir at home or not ?’”’ 
‘What have you to say to the wazir?’’ she 
asked. 
What else can we tell him but that he is sum- 
moned to Ramputr.’’ 
I won’t send him down, because the weather is 
hot, 
He will get ill,’’ replied the minister’s wife. 
Then coming down and ever down, they reached 
Ramptr 
And the court of the Tika Sahib ; 
Taking a seat onachair, granted a carpet to sit 
on, for Wazir Ran Bahadur Singh, 
He proves himself to be innocent, 
Before Tika Raghunath Singh. 


X.—TuHE Sone or Neat Narsyan Das. 


The following song was composed in 1899 when Negi 
Néréyan Das, of Ropa village in Upper Kanéwar,was murdered 
by his own brothers, who were at feud with him. Only 
one brother, who remained neutral in the quarrel, is alive, by 
name Rasbir Das Lamé, of Ropa.’ 


Nardn D4sas lotash, hun bimig hiche, 

Kdsdi Breling ikhydng, rwashis toya% md toyi% 7 

Deébar laé beré bairi sharshigyos, 

Ndrdyanit bat band, roning bdydggos. 

Madjang omo man ban, Mewéri chhangd, 

Mewart chhadngd, Chhattar Maitdup bdiydr. 
1 A village in Inner Tukp4é pargand on the left bank of the Sutlej. 
1 This song was sung at Labrang village on the 25th of July 1800 

by two girls by name Yangchen Dolmé and Sanam Zangmé. 
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Wazira bisténi, Charan Dasi banthin, 
Charan Dési bénthin, tul-tuli mig-tt. 
Chhattar Maitdupas lotash, mig-titwan md-gydch, 
Mig-ti twén md-gydch, ijap Tahsilé bitak, 
Chint Tahsilo, Munshi Hirdd Ram, 
Munshi Hirdé Ram, Repdltui chhanga. 
Hirdd Ramas lotash, Maitidup dém toyin yan ? 
Maixdup dam toyin yan? The li buchayin yan ? 
LT arzia tawa, khinid mamald, 
khinti mamalé, rating chalyatté. 
Tahsilddras lotash, bist chingé ma dibyds, 
Gatgyulpa jali, khinit lagydtté. 
Chhattar Maindupas lotash, arkélang mani, 
nirmdni tonmd, shong khabari sheté. 
Shongchi hukum budd, yd Chini Tahsilddr, 
ya Chini. Tahsilddr, maukd khydm ki derayin. 
Tahsildar dakk biqgyos, Khagé chi Ropa, 
Khdgo chi Répd, Tholpat puziro. 
Nardnut. bistani, tul-tult mig-ti, 
Tahsilddras lotash, mig-ti twain ma gydch, 
Shongli chdlyatté, krigra chhang ham to? 
é sandtik bunydrayit, palbari mdjango, sandik bun- 
yagyos. 
Dakk shong songi bunmd., Jangi deshingo, 
Jatgi deshdngd, Mispont goring den. 
Tahsilddras lotash, murdé fikydrayin. 
palbart mdjdngo, murdo fikydgyos. 


Translation. 


Narayan Das said, ‘‘ Now we must go to the tem- 
ple-yard 

Of Breling to celebrate our annual fair; are you 
ready or no ?”’ 

At midday. in the fair, his enemies arose,--- 

The brothers of Narayan Das.—and killed him with 
a stone. 

At midday, the Mewart’s son, by name! 

Chhattar Maifidup, gave parental aid 

To the widowed wife of the minister, the beauti- 
ful woman, 

By name Charan Dasi, rolling down tears in 
mourning. 

Chhattar Maifidup said, ‘‘ You should not weep, 

I will go at once to the tahsil.’’ 

At Chini tahsil, the tahsil clerk Hird& Ram, 

The son of Répaltti, inquired ,— 





1 Mewar is a sept of Kanets living in Répé village, Shawi pargané. 
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‘ Are you well, Chhattar Maifidup, 
Why have you come down 2”’ 
He replied : ‘‘ I have come down to report the mur- 
der of Narayan Das, 
For that I am coming by day and night. ’’ 
The Tahsildar replied : ‘‘ No, not so, I believe that 
Nérdyan Das is all right, 
The people of Gatgyul bring down false reports.’’ 
Chhattar Maifidup replied: ‘‘No, ’tis not false.’’ 
“Tf it be true, I must report the matter to Ram- 
pur.’’ 
An order came from Rampitr saying, ‘‘ O Jitbar, 
Tahsildar of Chini, 
Go at once to enquire into the case on the very 
spot.”’ 
The Tahsildar then went up for the enquiry to 
Khago,! 
And at Ropa in the Tholpa’s? house, 
Where the widow was weeping for her husband. 
The Tahsildar then said, ‘‘ You ought not to 
weep.”’ 
We will go down together. Where’s the carpen- 
ter’s son ? 
Make a coffin for the body.’’ In a short time the 
coffin was ready. 
Then going down and ever down, they came after 
two days 
To the village of Jaigi,® the Mishpon’s * house. 
The tahsildar then gave order to cremate the body, 
And in a short time the cremation rite was done. 


XI.—Tue Sone or Sanam Gurt SusudKdr oF Liprd. 


The following song gives an account of the Chini tahsil- 
dar Jitbar Negi’s asking the rich man of the Lippa village, by 
name Sanam Gurti, to lend him two ponies for bringing down 
the revenue money of the Chini Tahsil. 

Yochdlé den td, i kdgli buda, 

da kdgli budd, markhona Lipp, 

markhond Lippd, baktdébart goré ; 

baktdbari betd, ndmang thii dugyos ? 

Jesmang-shyd yungzé, Sanam Gurt, Shdhukdr, 
kansang-shyd yungzé, Sanam Ram shdhukedr, 


1 Khégo means a saddle between two hills. 

4 Tholpi iatbe name of a sept of Kanets living in Ropé village 
in Shaw4 pargand. 

8 Jéfigi is a large village in Shuws pargand. 

4 Mishpon is asept of Kanets living in Jéfgi village in Shows 
pargand, 
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Da kagli budd, Sanam Guruti gudo, 

dché id ldtash, bayd ki batichdnyin, 

bayd td Idtash, dcho ki batichanyin. 

Achos td bdtchdshid, poshbangu den ta-ta, 

nt kdagli kum, byoré ta thii dush ? 

byoro ta lonmd, Tahsilddrti byord, 

Tahsildéré byoré, ram ram shahikar, 

nydtang tdwd kdnayd skyd-rdng ddng gonma ; 
shum barshangt thuri, kachuk md-toyi gonmd. 
Rupaydi bérang skyubmo, Sanam Gurt shdhitkdr, 
Sanam Gurit shahikar, gered thoring jetaké, 
lumshis gered théring, gydbten rupaydu barang. 
Dakk shong shongi bunmd, Chi-ni-t Tahsild, 
Sanam Gurus létash, ram rdm Tahsildar ; 
Tahsildar lonmi, Kharydn bhandari, 

Kharydn banddrit, namang thii dugyo ? 
Ndmang, ta lonma, Jitbar Tahsildar, 


Translation. 


From down country, there came a letter. 

The letter arrived at the plain of Lippa,!' 

In the house of the rich man, and of 

A rich man’s son. What is his name ? 

The elder brother is called Sanam Guru, 

And the younger Sanam Ram. 

The letter was handed over to Sanam Gurt. 

The elder said : ‘‘O younger brother, read it,’’ 

And the younger said, ‘‘ O elder brother, you may 
read it.’’ 

The elder read it, placing it on his knees. 

What is written in it ? 

It contains the message of the Chini tahsildar :— 

Good morning to you, O rich man, 

Please send a pair of ponies, a male and a female, 

A male of three years and a mare that has not 
foaled. 

O Sanam Guri Shahikdr, they are wanted to carry 
down the revenue-money.’’ 

Sanam Gurt, riding on a mule, 

And putting the money behind him, 

And then coming down and ever down, reached 
Chini tahsil, 

And did obeisance to the tahsildar. 

The tahsildar is of the Kharyan’® sept, formerly a 
store-keeper. 


! Lippé is the name of a large village in Shawaé pargand. 
2 Kharyén is a sept of Kanets in Péfigi village in Shawé pargand. 
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What is his name ? 
His name is Jitbar tasildar. 


XII.—Neai SHampxud Rim’s Sona.! 
Composed in 1899 in the Shumchho dialect. 


Hun bimig haché, rigen Changmang, sdntangd, 

Rigen Chingmang sdntangé, Shambhi. Ram Negi, 

Shambhi. Ram Negi, shum koldung kdyang, 

Shum koldung kdyang, girdngu ldeki shydrd. 

Zat duré hat tash? Zat diré tashd, 

Zak diré tasha, Shambhi. Ram Negi. 

Ang chhang Shambhi Ram, giringi Labrang thd- 
jana. 

Girdngt Labrang thajanhi, did parmi bite, 

Aid parmi bunmda, garbant a’b shwasho, 

Ulpat hanzdru garban, gérban nish haché. 


Translation. 


Now must we to go to the temple courtyard called 
Changmang.’ 

Where is Negi Shambbt Ram, 

Whose body is very fat, 

And who is one of our worthy sons ? 

Who is first in the dance ? 

First is the son of Loktas,? by name Shambhu 


Ram. 

O my son Shambhi Ram, you should not go to 
Labrang,* 

Because if you go there, a second wife will come for 
you, 


And if she comes, the house will be divided, 
And there will be two in one home. 


XIII.—Tue Sona oF THE Panpit. 


Bashdharé minchhat, Tika Ram Pandit, 

gydlbow khdsgi, Tikdé Sahbu giri. 

Ndmang thdshis také, murti tangshis maké, 

mirti ta khyamd mame sdngd golchhang ; 

zdngt muli muchhhé, dari shit minchhat. 

Bashdhart shydna, héli darsan pares gydch ; 

omako dhdlangsmig sansdr, nyumsko dhdlangsmig-des. 


1 Shambhii Ram Negi is the son of Ram Parshéd Loktns of Kanam 
village in Shawaé pargand, and heaiman of that village. 

2 Changmang is ao forest some miles above Lipp village. 

3 Loktas, a sept of Kanets found in Kanam villago. 

* L&brang, a village in Shawd parganc in front of Kénam. 
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Tika Ram Pandit, arak thi. md. tung-toyih ? 
arak td gii tungmd, ilim bé-shio ; 
tlim boshi6, dng hanzdru ilim. 


Translation. 


Well known in Bashéhr is Pandit Tiké Ram, 
The Raja’ s private secretary and the late Tiké 
Sahib’s spiritual father. 
We had heard of him, but had not seen him. 
When we see him we find him to be like the full 
moon, 
Having a golden and silvery moustache, and 
remarkable for his beard. 
He has tact in Bashahr: we should like to see him 
again ; 
Everyone in this world is saluted to his face, but 
he is worthy to be saluted even behind it. 
“¢O Pandit Tika Ram, why do you not take wine ?’’ 
‘« Tf I use wine, then I shall Jose my knowledge, 
Which is worth thousands of rupees.”’ 


Tue Sone or JwALAMUKHI. 


Thi namanné namannd, Jwdldmukhi tithang, 
Jwdlédmukhi tithang rdgé mé baré, 
Rago mé baskydng, tio mé bard. 


Translation. 


What a wondrous spot is the sacred place of Jwala4mukhi! ! 
Where fire burns in a stone ; 
Besides burning in the stone, it burns into the water. 


Sunnam ZAmo’s SonGc, IN THE SHUM-CHHO DIALEOT. 


The following is a song in the Shum-chhé dialect. Though 
the name is not known as to say whose it is, but it seems to 
be of any of the nuns (zam6) of the Sunnam village, as will be 
known from the subject of the song. 


Hun bimig haché, bul-bili sang td, 
thau-shdng chhasérang, zon-bd dum-mig. 
Angi pytishim bite, shum-zanangt baski. 
Dakk ring ring bi-ma, Loktast Sharting, 
4 ratt béshi, Tabé maidand. 





1 Jwilamukhi is in Kaéngré district. Itis considered a great pilgrim 
place of the Hindus. 
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Dakk ring ring bi-md, Yangkhuk dani den, 
Y dngkhuk dénio dwénmd, dt chi chhdro. 
Da di kiimé, ténfo tosh-ra- yin, 

zamé chunmd chand, zam6 chunmd mdjang, 
Zamé chunma mdjang, ang i patak ritigzé. 
Dak ring ring bunmd, Rinang kaviderd, 
Rinang kdider6, kesd /dyul shesté, 

Kesd {dyul shesmd, Tanam maiddano, 

Ang paziru kumo, dng Zaras kim-shi, 
Loktasi, kim-shi, Tassthombar memé. 


Translation. 


Now, at break of day. we have to go 

To offer Divine worship, taking with us the Scripture of 
the Buddhists. 

The music of the three villages will escort us. 

Then going up and ever up we arrived at Sharting,! 

And lodged for a night on the level land called T&bé.” 

Then proceeding again up and ever up, we reached the 
peak called Yangkhuk, 

Thence we hallooed down to say :— 

‘*0 you nuns of Kanam, may you live in peace’’ 

Among all the nuns there, 

Is a sister of ours ! 

Then going up again, we reached the peak of Runang, 

Whence we see our native land 

In the meadows of Tanam.? 

There is our home, and there our family god deity called 
Zarsht, 

And Loktas Negi’s family deity is called Tassihombal or 
T4ssihombar.* 


Doumie LAmA’s Sona.—(Love Song). 


Dumig Lama bi6, Gydlchha thang Kénam, 
Santdni thusko nyotang, gulbdshi banthin, 
gulabashi binthin, chhwd ldn-lan keyin ; 
chhw4é lin-lén bdskyéng, migist ma khydch, 
Dumig Lamd, argaét shapthang tha layin, 
kind md shijdt, ni wazira béti, 


' Sharting is the name of a hamlet belonging to Loktas Negi of 
Nénam. 

2 Tabé is the name of a level land in Shérting. Yéngkhuk ie a 
peak near Sunnam village. Ra&nang is also the name of a hill above 
Lippa village in Shaws pargand. 

3 Tanam is a meadow nesr Sunnam village. Zar-sh@ ia the name 
of a deity in Sunnam. 


¢ Téssihombal or Téssihombar is the family deity of the Loktas 
sept of kanets. 
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Halé md shijdt ringtoyit 2? Bdngkhoni yutung yobchen ; 
dith dndo yobchen, hdlé md shijdt ringtiyin ? 
Kyélang Dumig Lémd, hdlam sdlam md-ni, 
hdlam sdlam mani, gydlb6u Dumig Lama ; 
gydlbéui Dumig Lama Kanshydkch thotich Lama. 


Translation, 


Dumig Lama proceeded from Gafigyul! to Kanam. 

In the upper part of the village is a place called Santan. 

There dwell a pair of beautiful maidens of rosy complexion. 

O beautiful maidens, please prepare food for me. 

Oh! they do not even favour me with a glance, then what 
hope is there of a reception. 

O Dumig Léméa, don’t sound your pony’s little bells, 

You are not worthy of these minister’s daughters. 

Tell me why not? Is not a stirrup always under the 
feet ? 

Stirrup, which costs eight annag, is worthy of the feet. 

{, I the Réja’s Dumig Lama, am not an ordinary Lamé, 

For, I have learnt the holy book called Katishyakch? by 
heart. 


Loca LAmd’s Sona. 
The following song was composed in 1897, when the Rim- 


béchhé® Loché Lamaé was invited by the late Tiké Raghu- 
nth Singh, C.I.E., of Bash4hr, from Tassilumbé,* which is 
about three marches this side of Lhdss4,’ to consecrate the 
Buddhist temple called Dumgyur at Rémpar. Loché Liéimé 
has a monastery at Kanam® called the Lochéu-la4brang. He 
stayed at Rampur more than a year and was respected by all 
the Kanawar people. Kandwar is his native land, and he is 
said to be an incarnate Lama. 


Thochdlo shong ta, sarpd yine zarqyos, 

Mi ta li loshé, ni hati cahdyang ? 

Nu chhdyang chhayang, Rimhéchhed. chhdyang, 
Shong shongi bunmd, khond. Rampired, 

Khond Rampird, Tikd Sahibt ampt, 

Tika Sdhibas loshid, bichayitiydh Rimbéchhé, 
Ki Rampitr toshiyin, gomfa bundté, 

Locha. Limds létash, quit jin wang mdemd, 
Gurt. ie wing maemd, ki Rampir téshith 





1 ‘Gyéichhs or ¢(! vatnhas is a term for iahane territory, used by the 


Tibetans, ns well as by the Kandwar people. 


2 Katiahyékch is a Tibetan scripture of the Buddhist. 
8 A title of the Tibetan Lamas. 

4 A place in Tibet. 

5 The capital of Tibet. 

6 A village in Shiiwé. pargand. 
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Ki Rémpir toshrayit , gomfé bunate, 
Gomfa binaté, ishdngi karkhdénang. 


Translation. 


From the upper country (Tibet) hath arisen a new sun. 

All men are saying, ‘‘ Whose light is this? ”’ 

This is the light of the glory of the Rimbéchhé Lama, by 
name Loché Lamé. 

Coming down and ever down, he arrives at Rampir, 

Before the Tika Sahib, 

‘Who asked. ‘‘ Welcome holy Loché Léma, art thou 

arrived ? 

Be pleased to stay in Rampitr: we will make a monastery 
for thee here.”’ 

And when Loché Lama replied that he had no order from 
his Spiritual Father to remain there for ever, 

The Tika said, ‘‘ Thou mayest live at Rampur as long as 
it pleases thee, 

We will build a temple, 

Like that of Lhassa.”’ 


The following song in the Shumchho dialect is sung in the 
Shawa pargand of Kanawar :— 


Toling shong band yungzd, hanzdrt shekhi, 
Hanzdrt shekhi, pale md ech také, 

Pale ma ech také, ju Kaljugo dydro. 

Baiydr chet zammig, Khartd bayt den, 

Baiydr zdmmig bero, 1 ruza mémeé, 

Ruzd memepang lonmig, ki tt kan birayin, 

Ki tt kdnmig birayin, lum fara shyd kétak, 
Inm fari shyd ma yak, ti kan li ma big, 

Tt kan li ma big, gu ruzd mémé, 

Ti kénmig md bimd, shing kénmig birayin, 
Shing kdnmig bimd, poltung shyd kétak. 

Shing kanmig ma big, poltung shyd li md yak, 
Zunmig-shyd saigi, nyotang Makdldt chhangd, 
Nyotang Makdldu chhangti, ndmang thi dugyos ? 
Ndmang td digyo, Chani rang Zaban, 

Chant rang Zabdn, i dmdu chhanga, 

Yd zunmigshyd savgi, ni Shumchhé gitang, 
Nu Shumchho gitang, ki ring chdlyd rayih, 

Ki ring chdlyd rayin, gunchh4 Mdrkaideé, 
Gunchha Markatdé, ki shong chdlyd rayit. 


Translation. 


This year brotherhood was entered into with one 
Who is very proud, and has no money at hand, 
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In these days of the iron age, 

All the friends gathered at the water-pool of Khért4.! 

At the time of the friendly gathering, there is an old man, 
the grandfather. 

Tell the grandfather to go and fetch water : 

He will be given the best of the meat. 

The old man replied, ‘I’ll not go to fetch water, nor do I 
want meat, 3 

For I am old and a grandfather.”’ 

‘¢J£ you will not go and bring the water, then go and fetch 
fuel, 

I’ll give you some more.’’ 

“IT won’t go, nor do I care for meat.’’ 

There are two dear friends, the sons of Mak&l&*: 

What are their names ? 

They are Chant and Zaban, 

The sons of one mother and father. 

Oh dear friends, carry this Shumchhé ° song 

Into the upper country, 

And in winter, 

Down to Mérkaiide (in Bilaspur State). 


Ture Sona or CuHnEt RAm. 


The subject of the following song, which is said to be an 


old one, is the adoption of » man (by name Chhet Ram) by 
his father-in-law. Chheti Rém repents and praises his brother 
Palsukh Ram, who is living happily at home. 


Hed chen li bitash , bdiydr muldung md bush, 
Bdiydr chéi-nu katsang, ijap chilim télydyit, 
Ijap chilim tolydyin, dam tamaki tungte. 

Hed chen-ni birti, Chhet. Ramu zaban, 

Chhesmi dacho satsdr, chhwdang mi ddacho bigyos. 
Chhwang mi dacho bigyos, Yulchhung bandéro. 
Chhet Ramas létash, dng karam kochang, 

Ang karam kéchang, dng bagin kéochang. 

Bagin loshimd, Palsukh Rami bagin, 

Gira bdlang ipang, jigich urchht ampi. 


Translation. 


‘* All others will pay me a visit, but never the dear willow 
tree! 

Oh my youngest brother, take up the pipe, 

And we will have asmoke.”’ . 





! A pool in Shumchhé ghori. 
2 Makélé, a sept of Kanets found in Pilo. 
® Shumchho, the dialect of three villages Kinam, Labrang and Pilo. 
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Every one else’s treasure is equal to the word of Chhet 
Ram, 

For, in this world, a bride is brought home by her husband, 

But never the husband by his wife, as in Spilo! village. 

Chhet Ram said, ‘‘ My fate is a bad one, 2 

And my luck is also too bad, 

But lucky is the lot of my brother Palsukh Ram, 

Who has nine hundred cattle, at a place near the small 
grain- box. 


Mipnup CHHERING’s Sona. 


Sdntan tetet fintan, dng cha Mitdup Chhéring, 

Ang chad Mitidup Chhéring, banthinu ldlchi: tha layin, 
Banthina lalcht thé layin, bdnthinas gar-ban médiolyd. 
Ulpat batang rotichmd, aulisi chimet firayin, 

Aulisi chimet ken-nang, péiidup-dup-shyd nang, 
Patdup-dup shyd nang, kirshant nite, 

Kirshdni nima, gar-ban chdlydto. 

Aulis ting jitas, pralab ishid md-ech. 

Mitdup Chheringas lotash, dng tégshyd bawd, 

Ang tég-shyd bdwd, ni thu bdlang ringtoyin, 

Nu thu bdtang ringtoyin, ide parmi gandt, 

Ide parmi gandi, chili binydté. 


Translation. 


The message of grandfather Saéntan? is: 

‘¢Q my dear Miidup Chhering * don’t be hankering after 
a pretty woman, 

Because beautiful maidens are unfit to carry homely duties. 

If you hearken to our advice, take a poor man’s girl, 

Of dark black complexion, 

If you will have such a wife, the cultivation will prosper, 

And by the prosperity of the land, the business of your 
home will go right. 

Riches and poverty depend on chance.’’ 

Mittdup Chhering replied: ‘“O my grandfather, 

Why do you say so? 

Some damsels are no good, so we must pick them out like 
apricots !’’ 


Tre Sone or MINvuP AND ZABAN Pari. 


Sankt yd Barjé, bairang ta dwaiyth-yan, 
Bairang ta dwiyit-yah, yungzt shapthang bito, 


1 A forest near Spilo. a village in Shtiwé pargand. 

@ SAntan was vrandfather of Mifidup Chhering. 

3 Mifdup Chhering lives at Pilo or Spilo, village in Shiwé pargand, 
Shumchho ghori. 
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Yungzé yd yungzé, ki kumo jdrayit, 
Ringzé yd ringzé, gu khra bhrd tach. 
Aldchdr aldchdr, Sdéntani chhéng Mitdup, 
Dak shong shongi bimd, khona chi: Rampird, 
Khond chi Rémpird. bairang bazdré, 
Ya bhaquwan thakur, 76 hala pu-she ? 
Jéhdla pi-she ? Amd mae shokrang. 
Gu tithang bitak, Jwalamukhi tithang, 
Jwdlédmukhi tithang, ma tangmig tangshid. 
Tio diwang zudo6, bay mé baro, 
Rago mé biskydng, tio mé baro. 
Yungzé ya yungze, parmi hat digyo ? 
Parmi ta lonma, Pancharasn chimet, 
Panchdrasi chimeti, nimang thi dugyos ? 
Ndmang ta lonmd, Zabin Pati bakthin. 


Translation. 


O Safka Barjé,! just go out and look, 

I hear my adopted brother’s voice. 

O my brother, come in, come and take a seat. 

O my dear sister, ’tis getting late for me. 

I’ve no time, said Mifidup, the son of Santan, 

Then going down and ever down, he reached the level 
land of Rampur, 

And stayed outside the town :— 

‘*O my God, how did you arrive here ? 

You who have no mother or father, and are an orphan ?’’ 

‘‘T have to go to the sacred place, called Jwélamukhi. 

O marvel! I have seen what I never saw before! 

There’s a lamp in the water! 

Besides the fire in the rock, there is fire in the water! 

O dear brother, who is your wife? 

My wife is the daughter of Pan-charas.” 

What’s her name ? 

Her name is Zaban Pati, the beautiful. 


The following song is on parting :—- 
Pancho biiydr zom-mig, ydli: rdtingd, 
yd-li. rd-tingd, zom-migt. bérang bralmig ; 
Zommigt bérang bralmig baskyang, md-zommig take ; 
md-zommig také, omchi, bérango dend. 
Jata bérangd, brdlim md chdl chal, 
tul-tuli mig-ti, mig-ti twadn md gyd. 
gu haches butak, dai golu nyumchd. 


1 Barji, a sept of Kanets found in Lippé village. 

2 Pén is the i\anéwar name for Pénowi village, and chdras means 
the head-man of a village. So padn-ch4ras means the headman of 
Pénowi, a village in Thirdbis pargand. 
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Bimigit. bérang6, i gomfa nesh has gom{d l6. 

Has gom{au nyumcha, gom jaja biggyos. 

Gom jamig ma hanmd, da mor-chhdng mé narsh, 
gom jamig ma hanma, da chhesmi ma. narsh. 


Translation. 


During the short nights, friends and others assemble 
together. 

There is parting after meeting with friends ; 

*Twere better not to meet in the first place, 

Than to be tortured by parting. 

They are unwilling to part, 

She rains down tears. You ought not to weep dear, 

T’ll come soon again. after ten weeks. 

At the time of departure, one step is forward and another 
backward. 

After the next step, he goes away patiently, saying :— 

‘*Qne who has no patience is not deemed the son of a 
brave man,’’ 

She, who does not have the patience, is never esteemed as 
the damsel of a brave mother. 


The following song is about Negi Anzin Das of Pwari, a 
village in Tukpa pargand, who fell in love with a maid named 
Hira Mani of Thangi, a village in pargand Tukpa. 


Ya pancho bdydr, parmi tangmig bite. 

Kin baho parmi hat t6? Ang baho parmi toa ; 
koe Pangsda chhechd, koe Thangsa chhecha, 
Thatigret chimet, Hird Mani banthin. 

Hird Mani banthin. namang o-cha-shé ; 
nimang ochashé, dhdlang ochdshe. 

Anzin Ddsas létash, ‘‘ dng namango toshi-yin,”’ 
Hird Manis létash, kin ndmango ma-tosh ; 

kin palé lamas, dng é6rang ghates. 

orang ghates tonma, orang% gom jd-ra-yin ; 
dng tangshis parmi, zgui gom giis jdlak 

zgui gom gis jatak, + gom ki jadrayin. 

Ya zunmig saiigi. bite hite ringtoyin, 

kin kimé parmt, kimo kdshis parmi, 

dng kdshis mani, dtet. kashis parmi, 

ang batho md-buch. Atet kashis tonmd. 

da li parmi narsho, da li parmi narshma. 

juti mul mul kétak, stakuch mul mul kétak. 


Translation. 


O all you friends, let us go to search for a wife. 
Who is your dear maiden? My hearty maiden is 
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Either of Patgi or of 'Thaiigi village, 

The daughter of the Thaiigri sept, by name Hird Mani, the 
pretty maid. 

Her name is very pleasing to my ears, 

I may beseech her. 

Aiizin Das! said: ‘* You may live in my name.’ 

Hira Mani? replied: ‘‘ I won’t remain in your name ; 

Because you are a rich man, and I a poor man’s daughter. 

You may have to be patient for only one thing, 

Whereas I shall have to be patient for a good many things, 

You may have to be patient for only one thing. 

O my dear friend, you promise to take in, 

But you have another wife at home, 

She is not brought by me, but by my elder brother, 

She is not welcome to me, 

If not welcome to you, she is reckoned ag a wife of yours, 

If so, then Ill cut off her braid, or cut off her nose. 


A Lovu-SonG IN THE SHUM-cHHO DIALECT. 


Yali-chi jamo, shib-jit bdtang hala? 
Shibjit bitang hala ? Chali sh6 ma sho ? 
Mad-shé-ma baskydng, dasho tli gosrang. 
Ulpat zama pduli, dasha lai khuchi ; 
ashd ld-% m4a-ld.u, changé md khére. 
Ganthang tit tdré. Shibjit lagydti parmi, 
sanish barshang shutgré. Hunzir thurdré, 
basila gyunma, shithikdrt basild, 

- zulum chhehée ma; zulum ringi-tonnang, 
foni chamattée. Tahsili pitang fotte. 


Translation. 


O you rosy nun, how are vour private affairs ? 
Are the apricots ripe or not: ’ 
Instead of ripening they are fallen down on the ground. 
There are many who long for our beauty : 
But we'll keep it for the sake of virtue. 
Those who want salvation. must ring bells and do Divine 
Service, 
Til wait for twelve years to fulfil my desire, and will try 
again and again, 
If there will be the want of help, there’s the rich man to 
help,’ 
! Atizin Das is an inhabitant of Pwari village in Inner Tukpé 
pargand. His sept is Fanyan. 
2 Hiri Mani, daughter of a zaminddr of Thatgi, a villagein Inner 
Tukpy pargant. Her parents’ sept is Thatgru. 


8 The rich man to help is Sanam Guru Shvilt’ by a sept of Lippé 
village in ShtiwA pargand. 
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There is no oppression, if any one will do it,’ 
I'll beat him with shoes, and will break the door of the 
Tahsil (for justice). 


The following is a song showing Chhasu maiden’s love for 
& mivister’s son, and her disappointment :— 


Chhasi banthin lotash, dma yd dma, 

Git Tikrang bitak, poshtk dhoydmé. 

Poshik dhéyaiak, git jatrang bitak, 

Gii jdtrang bitak, Grosnam thdnang-ché. 

Dak shong shongi bima, Shotiu kimo den, 
Ang kansany nané. Gydle banthini. 

Nané ya nine, git jdtrang bitak, 

Grosnam deshango, nila u kérayin, 

Nilu u kerayit. chhatroling kérayin, 

Lageé.ti thipchad, poshik kho-ya-to. 

Dak nesh neshi bimd, Kot dharangé den, 
Baiydr chéi losho, ‘‘ ni hath chhesmi ?”’ 
Nugo ta lonnd, Jwala Négit chhesmi, 

Chhast banthini, Borast chimed, 

Borasti chimet, Shiwdng bisti bang. 

Chhasut manang chdlt6, bistt chhang chumiak, 
Kink ma sinjyato, nu té’g mik chhang, 
Chhasut manany suichio, bist tango yunmig, 
Kint mad sinjyat6, bisit tango yunmig. 


Translation. 


The pretty maid Chas” said: ‘‘O mother, O mother, 

I'll go to Tikrang * to wash my clothes. 

Because I have to go to the dancing fair, 

In the court-yard of Shuiigré village.’’ 

Then going down and ever down, she arrived at Shott’s 
house, 

Where there was her younger aunt by name Gyalé. 

O dear aunt. I’}l go out to dance, 

In Grosnam * village, please give me a blue flower, 

As well as an umbrella. 

For, if it rains, my dress will be spoiled. 

Then she went out straight to the ridge called Két,5 

All persons said : ‘‘ Whose comrade is she?’”’ 


) If any one will oppress us then we'll beat him with shoes, and will 
go to the Tahsil of Chini for justice. 

This song is alao in Shum-chho dialect. 

2 Chhasd, maiden of Bari village in Thérdbis pargand, Rémpar 
Tahail. 

3 Tikrang, a water-pool near Bari village. 

+ Grosnam is another name of Shufgré4 village in Tharabie pargand, 
Rempor Tahail. 

¢ Kot is the name of a ridge near Shufiyré or Grosnam village in 
Tf haérabie pargand, R4mpiur Tahail. 
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Some of them replied that she is the darling of Jwala 
Negi,! and 

The daughter of Boras sept,” by name Chhasa, 

And her maternal uncle is the minister of Shiwa pargand. 

Chhast thinks in her mind, to choose the minister’s son 
(Jwala), 

But she is not worthy of the great man’s son. 

She has a mind to walk over the verandah of the minister 
(Jwala Negi), 

But she is not so fortunate as to walk over the verandah. 


Désk anp Nine Dov’s Sona. 


The following song is about Déba of Pa, who fell in love 
with a damsel Ning Dol by name, whom he abducted and took 
to his home, but was afterwards obliged to pay Rs. 1000 as 
compensation for her. 


Khinpat chhang, Déba, ki gotié md-gyoch, 
har-mdrt gom baskyang, hatzdaru gom ja-qyos. 

Bah6 parmi Ning Dol, banthin thind-mannda, 
Sdntant chimet, Ning Dol, ugoma sdnga golchhang ; 
khi-khi md-grik-shak, tdng tdngi md-grikshak. 
Baho-chi, parmi, ijap khim gydshak. 

Hun bimig haché, shong Darbdr jam-migq ; 

Shong Darbdaré mdjango, thii dumsi lante ? 


Translation. 


O you son of Khinpa,? Deba by name, you are not less in 
any way. 

Besides trouble in securing Wing D6l, vou’ve to pay a 
thousand rupees for her sake. 

How wonderfully beautiful is your wife Ning Dol, 

The daughter of Santan*: her face of rosy complexion 
resembles the full moon. 

I can never be satisfied with gazing at it. 

O dear wife, I want to see you once more. 

Now we've to go down to the court at Rampur. 

On arriving there, I can’t say how the case will be 
decided ? 


1 Jwélé Negi is the name of Lichhini Das Negi’s son in Shutigré 
village. His sept is Tyuras. 

% Bores is a sept of kanets living in Buri villago. 

8 Khinpé is a sept of kanects living in Poo or Spoo village in 
Shawa pargand. 

+ Séntan is the name of Ning D4l’s father. 
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BAstt Bute Sinan anp SempBir’s Sona. 


The following is a song of Babi Bhup Singh of the Forest 
Department, who fell in love with a woman of the Lippé village 
named Sembat, whom he left when transferred from Bashahr 
Division, and took all the ornaments from her ; she gave them 
back saying that they are worth of her two fields’ price. 

Yochdlo den ta, Bhiip Singha Babi, 

Bhip Singh Babu lotash, majang Jaigrimo,' 
mijang Jahgramo, ‘‘ ijap Lippa bi-lak,’’ 

Dakk nesh-neshi bima, markhona Lippi, 

madnechu dend, ‘‘ Lippad Mukhiya ham tan?’’ 

Dero ham ketayit? Deré ta kétak Barjit dware. 
Barjit morabo kumo; Barjit nyotung chimet ; 
Barjiu nyotang chimet, Sembdt dang Narydng ; 
banthin ta Naryang, bah té Sembat. 

Bhip Singh Babu lotash, chhatkang zdlmig bitak ; 
chhatkang zalmig berang, yuitung Sembdt téng-gyos ; 
yutung Sembat tang tang, Thakur zdlmig boshi-gyos. 
Toling Chaingmang sintang, Semhati gare dakhat. 
Omsta take Barjit chimet, hun ta hachis tarziu chimet. 
Bhip Singh Babi kichyang, marjydd ma lan-gyos ; 
marjydd ma lan lan, gudo dhdgulo kholyd-gyos. 
Sembiitas dakk loshid, dhagulo finui firayin, 
dhdgulo fima firayit, shum dorit molang ; 

dhigulo hé li shetak, Sembati pralab ton-mda. 


Translation. 


From down country came a Babi, Bhtitp Singh by name, 
who, in the. middle of the Jaiigi village, said, 

“Tl go first to Lipp4 village.’’ 

Then going straight up, he arrived at the level lands of 
Lippé, 

Near the Mane cairn, and said: ‘‘ Where’s the mate or 
mukhiya ? 

Where am I to put up?’’ ‘' There in the house of Barji, 

Near the arch of the house,’’ replied mukhiyd. 

Barji has two daughters named Sembat and Naryang. 

Sembat and Naryang are both very pretty. 

Bhup Singh Baba said, ‘‘ Let us go and see the temple up 
in the house.’’ 

When going up to the temple, he saw Barji’s daughter, 
Sembét. 

Seeing her he forgot to look at the temple. 

This year, near the court-yard of the temple of Changmang 
at the fair of Changmang, rumours of their friendship 
spread. 


| Jatigram is the name of a ghori in Shuwa pargand. 
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Sembét was first Barji’s daughter, but now she is become 
@ groom’s girl. 

Baba Bhip Singh is not a good man, because he did not 
keep his promise ; 

He takes away her ornaments. 

Sembét then said, ‘‘ You may have the ornaments back, 

They are worth my two fields’ price, 

If I’ll have good fortune, I can get good many orna- 
ments.”’ 


Tur Sona or TAnztn Darze OF GANGYUL IN THE UPPER 
JXANAWAR VALLEY. ! 


Kin. deski beté, Mdthast chhang Tanzin, 
hachis hachis fiyuld, ang parmi tang-to-yin ; 
parmin iché lo-rayih, ¢ tenfat fi-rayin. 
Parmin iché lorayin, shong tong tong kdrayit. 
Rai diytirs wajona, katyaré Lawio, 

parmis td ldtasi., sukh-sambal té-yit ya% ? 
Baho-chit parmi, khushi-shé razi, 

kanang rang t-rang, khakang rang gitang. 
Ya zunmig saiigi, derd ham chumté ? 

Deré td chumté, mijang bazaro, 

mijang bazdro, pipli botangt yutung. 

Ya zunmig savgi, payin shéli bi-té, 

payin. shéli bite, bdzdr tamdshé tangle. 


Translation. 


‘©O you son of Mathas,’ by name Tanzin,*® who are like a 
brother. 

Should you happen to go to our native land and see my 
wife, 

Please give her my well wishes, and hand over to her this 
present as a token of love, 

And bring her down to Rampur for the winter fair of 
Lawi.”’ 

After a week, she arrived at the fair of Ramptr Lawi. 

The wife said: ‘‘ Are you quite well, my dear? ’’ 

(Tanzin replied): ‘‘ Yes, my dear. I am quite well, 

Having flowers on the ears and song in the tongue.’’* 

The wife inquired: ‘‘O my dear, where are we to put up?’’ 


' This song is in Gatigyul dialect. 

2 MA&thas is a sept of Kaneta living in several villages of Shaw4 and 
Tukp4 pargands. It ia also an official post of a village deity. 

8 Ténzin Darze is the son of Gafiguyl Mathas. 

4 In mourning they never wear a flower on the cars and do not 
sing a song. To wear a flower and to sing a song aro the signs of 
happinesrs. 
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Ténzin answered: ‘‘In the centre of the town, 
Beneath the large tree of Pipal’’ (a species of fig). 
‘©O my dear husband, let us go out for a walk, 


- se 


As well as to see the pastime of the bazaar.’ 


KuaAtout LAmd’s Sona. 


The following song is about Khalcht Lama and Yang Pati, 
who was abducted by the Lama. Khalchi Lima’s parents 
paid the compensation due for Yang Pati. 


Yang banthnas lotash, Khalchu Lama ham tan ? 
Khalchu Lama ham tan? omcht batang hala ? 
Khalchu Lamds lotash, ‘‘ dng ta bolas méni, 
ang ta bolas mani, har-mdr rang batang ; 
har-mar rang batang, Gyolangi shum ra rupyd. 
Man-ban loshima, Khalchu Lamaui man-ban, 
Khalchu Lamdui man-ban, hdér-mdr sdntydguos. 


Translation. 


Yéng Pati, the pretty maid, said: ‘‘ Where is Khalcht 
Lama ? 

What about the promise made before ?”’ 

Khalché Lama replied, ‘‘’Tis not in my power, 

To take away another man’s wife, 

And pay Rs. 300 to Gyolang.’’ ! 

Khalcha Lama’s parents are praiseworthy, 

For they settled the matter by paying off the compensa- 
tion of love (Rs. 300) for Yany Pati. 


THE Sone oF BuTicH. 


The following song is about a remarkable dame of J&ngi, a 
village in Shaw4 pargand, Chini Tahsil, Butich by name. 
Shydrd laekhu tasha, yutung Khadurd chhangd, 
yutung Khddurd chhanga, Hwdatyydl Chhering bdyar. 
Chias ldekhu tasha, Jaiigich Butich banthin, 
Jdigich Butich banthin, minchhat-ldi chias. 
Huxitgydl Chheingt tenfat, thu-chu ring-chi chadar, 
thu-chu ring-chi. chddar, Butich banthinu gudo. 
Butich banthini tenfat, Laddk-chulit khalap, 
Laddk-chulia khalap, Hwdétigydl Chheringu guds. 
Aneni man-banas ldtash, bairany parmi shothydyiit, 
bairang parmi shothydme gud6 dhaguld kétak ; 
gudo ahogue pee kenango dolit kétak. 


1 Gyéleng is 6 Bape of Kanets listo in Pilo or Spilo, a village in 
Shawé4 pargand. And it also means a limAé who leads a celibate life. 
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Hwéiigydl Chhering lotash, ni batang git ma-hdik, 
nt batang git md-hdiik, zabdn-chhushid narchhang, 
zabdn-chhushid narchhang, dagot shardp bito ; 
paisd pdgshis rdndit, dagow bimd bim.sheyin, 
dagot bimd bim-she-yit, dagot shardp md. buch. 


Translation 


Khaduré Negi’s son, by name Hwaiigyal Chhering, 

Of Khadura ! village under Jaiigi,” is a handsome youth. 

And so is the worthy maiden of Jatigi village, 

By name Butich, a remarkable maid. 

A Tibetan blanket, as a token from Hwatgyal Chhering, 

Is in the hand of the fair pretty Butich. 

And a bit of apricot from Laéakh, as a present 

From Butich, is in Hwéfigyal Chhering’s hand. 

His parents said : ‘‘ Put away the out-land woman. 

If you turn her out, we’ll give you a pair of bracelets, 

And gold earrings for your ears besides.”’ 

Hwaiigyal Chhering replied, ‘‘ No, no, I can’t do it, 

For I have faithfully pledged my word to her, 

And she will curse me. 

Let my other wife go away, if she go away, 

There is no fear of a curse from her, as she has been paid 
for.’” 


Mani aND Pari’s Sona. 


The following song relates to the two damsels of Jdiigi 
village named Mani and Pati, who fell in love with a youth 
named Mishpon Zaban Das of the same village. 


Mani rang Pati, yor-chand6 salak, 
yor chandé salako, Zabani cham pano, 

- Labdni tukri ja6, foi rampring di-qyo: 
fot rampring di-quo, tingmiq md-cch ytné, 
Zabdn baydras lotash, Mani Pati him tan? 
dng dang shong jd-rayit., kharit md-cun buds, 
kharit md-zun budo, ¢ mordl td shéra-yit. ; 
4 moral ta shé-ra-yit., manango lagydtt moral. 
Mordla nyum dotari bajo, dotdrt nyum khanjari bajo. 
Mishpan Zaban bdydr, parmi duyit yd md-duyin ? 
Batang sachi qydsh6é, dng td parm tod, 
Padngi Péngtu chimet, Gydlchhan Pati banthin. 


Translation. 


There below the road, Mani and Pati are spinning the 
wool, 
1 WKhaduré is the name of a village under JAtgi, in Shiwaé pargand. 
? JAfigiia a Inrge village in ShiiwAé pargand. 
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Belonging to Jaban Das Mishpon.' 

And there the latter is eating a bit of bread, 

And wasting his time. When it became dark, 

The friendly Zaban Das said: ‘‘ Where are Mani and Pati # 

O Mani and Pati, come down to me, I am very uneasy 
about you.”’ 

Please sing a song 

A song that may ‘be an attractive one. 

With the song the flute and tambourine are also played. 

‘OQ you friendly Zaban Das Mishpon, are you married or 
not ?’’ 

‘IT must tell the truth, yes, I have a wife, 

The daughter of Péiigti? Negi of Paitgi® village, beautiful 
Gyalchhan Pati.’’* 


The following song was composed in Gaiigyul, when Lamé 
Rasbir of Rdopa village enticed away the wife of Jwélam of 
Brélé, s village near Chini. 

Tholpdt chhang Rasbir, har-maru gom jdgyos, 
hér-mdr dang hér-mdr, thinamannd hér-mar, 

tdwd td md-tash, gird badtikhonas yunmig. 
Baitkhonas yun6 Gaigyuld ; Chhering Pati banthin. 
Majang {ya khadshyd, péo khdén-do-md. 

Tharmit chhang, Jwalam, mahérdji, ampi, 

nish gud jorydo, jilytji mahardj, 

Thii ringtoyin hushiadr? Jwdlam bdydr lotash, 
Tholpai chhdng ham tan? Ang paisa krd, 

dng batwa kra, dng paisd shen-mo. 


Translation. 


Tholp&’s son, named Rasbir, is suffering much 

From his wonderful feat in abducting another man’s wife. 

‘‘There is no pony here, so you'll have, dear, to go on 
foot.”’ 

The beautiful damsel, Chhering Pati,’ went on foot to- 
wards Gajigyul. 

She has a small black mark on her forehead, otherwise she 
would closely resemble the Celestial N ymphe. 

Thaérmi’s* son, Jwdlam by name, joining his hands before 
the Bele requested, 





1 “Mishpon is a sept of Kanets living in Jaiigi qillege:i in Shawaé 


2 "Pangta ia @ sept of Kanets living in P&étgi village in Shawaé 
pargand. 

8 Pafiai is a large village in Shiwé pargand. 

¢ Uiyélchhan Pati ie the name of Zabaén Das’ wife. 

® Chhering Pati is the second wife of Rasbir Tholpé Lamé. 

§ Thérmi is a sept of Kanets residing in Tailang and Brélé, villages 
of Shiw4 pargand. 
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‘“©Q victorious king, where’s Tholpé’s son ? ’* 

“What do you say, Oclever man?’’ Jwalam replied, 

‘* Where’s Tholpa’s son? Please order him to pay me the 
marriage expenses, 

I must fill my money bag with the money.” 


A Love Sone. 
Neai Sanam Dds’ Sona. 


The following song has lately been composed :— 


Thochdlo shong ta, Gargyulo dekhré cha, 
Gatigytlo dekhra chad, hat dam mii chhangd ? 

Hat dém mit md lon, Lippa Shydlti chhanga, 
Lippa Shydlta chhanga, Sanam Das bdiyar. 

Dak shong shongi bimd, Sholdang gdrang cho, 
Sholdang gdrang cho, Baré Zintté zamo, 

Sanam Dasas lotash, ya Baré Zinth zamo, 

Ya Baré Zinti zamo, nt chhesmit bélyd-yin, 
Hatt lo jat, hata lo banii ? 

Hadti lo ma lon, Tyirast jai Jogtut banjt, 
Jogitit banji, Nila Pati bdnthin, 

Zinta zamos lotash, ju aldo kdmchik, 

Ang bélds td md-ni, hdr mari bdtang, 

Sanam Dadsas lotash, paisds bolydtak, 

Paisds bélydtak, ki dokhd thé gyd-yin, 

Dak shong shongit bimd, Chord baidero, 

Chord bardero, Sanam Ddsas lotash, 

Ang nyumsi thé jdt-yin, gu hundi md fichak, 

Gu hundt md fichak, ring bimig béro fichak. 
Paityatdé buchd, Nild Pati bdnthin. 

Sanam Das Negi, khont Rampura, 

Yulénd chhdngas lotush, dng morchhang thi fiyos ? 
Sanam Dasas lotash, kin paisd ki chumrayih, 
Yuldni chhangas lotash, paisdu qoyd dng ma-ech, 
Paisdu goyd dng md-ech, morchhangt. goyd dng to, 
Tytrast chhangt izzat, ni-rd ripaya, 

Ni-rdé ripa-yd, nish raéngt béchang. 


Translation. 


A youth of Gattgyul' came down from the upper country. 
Whose son is he ? 


Don’t ask whose! He is Sanam Daés, 
A worthy son of the Shyalta* family of Lippa. 
Coming down and down, he arrives at Sholdang stream, 


1 Gafigyul is the name of a ghori in upper Kanawar. 
® SyAltu is a sept of Kanets in Lippa, a village of Shaw pargand, 
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Where lives a nun, Zintti'! zamo of Bari® village. 

Sanam Das said: ‘‘ O Zintté zamo, 

Will you talk with that pretty girl? 

Whose daughter is she, and where is her mother’s 
brother?’’ 

“Don’t ask whose! She is a girl of the Tytras family, 

Jogti is her maternal uncle, 

And her name is Nila Pati, the beautiful damsel ’’ — 

Said Zinta, the nun of Bari: ‘‘’Tis a delicate matter not 
in mv power.” 

Sanam Das replied, that he would remove all difficulties 
by the aid of money, 

And that she should not be afraid about the maid. 

Then coming down to the forest of Chora, 

Sanam Das said, 

‘* Don’t follow me, my dear, I will not take you with me 
now, 

But will take you with me on my way back home.”’ 

The fair maid Nil& Pati turned back, 

And Negi Sanam Das arrived at Rampur. 

The son of Yilan* said: ‘‘Why did you abduct my fair 
and lawful wife? ’’ 

Sanam Das replied: ‘‘ Take your marriage expenses, that’s 
all you'll get!”’ 

Yulan’s son replied: ‘‘ I’ve no desire for money, 

But my desire is for my darling.”’ 

The honour of the Tytras* family was held to be worth 
Rs. 200, 

The price of two ponies ! 


Tue Sone or PALO Ram® Borrs® or Lippd. 


The following song is in the Shumchho dialect, which differs 
somewhat from Manthanang, the language of Kanawar. 


Napa jis tures, Borest barji yungze, 
Borest. barji yungze, Pali Ram Rores, 
Pdli Ram bigyos, krigart panthdng cho, 
Krigart pinthang cho, ya krigaré chimet, 
Ya krigart chimet, ijap sharshim gydto, 
Ijap sharshim gyato, palbar gofnd. lante, 


1 Zinta is a sept of Kanets in Bari, a village of Thdérdhis pargand. 

2 Bari is a village in Thaérdbis pargand 

+ Yulan is a sept of Kanets in Natpé, a village of Théribis pargand, 
and perhaps immigrants from Yiilé, and so called Yulén. 

* Tydras is a sept of Kanets in Shiteré, a village of Thardbia 
pargand. 

5 PAli Rém is a man of respectable family in Lippé, a village in 
ShiwAa parqand. 

6 Bores, a sept of Kanets in Lippé. 
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Adang ratingo gofnd, ki hati toyar ? 

Ning tali toyan, Pali Ram Bores, 

Pali Ramas rangyos, laye nga rupayd, 

Ldye nga rupayd, ratings ¢ doluk, 

Pali Ram Bores, omchi li minchhat, 

Omchi li minchhat, gyabtingchu li dakat, 

Ya pancho bdiydr, bekdida ring toyin, 

Bekdidd ringmd, diwdre tahsil. 


Translation. 


There comes the second (middle) son of Bores! 

By name Pali Ram Bores. 

Pali Ram went to the carpenter’s house and said :— 
‘¢O you workman’s damsel, get up for a little while ! 
We will sing a song.’’ 

‘¢ Who are you, to bid me sing a song at midnight ?”’ 
‘“‘T am Pali Ram Bores, a son of the Bores family.’’ 
Pala Ram gave five rupees for a day, 

And one sheep for a night. 

His family is famous from old for its generosity , 

And well known at present too! 

O friends, you do not say rightly! 

If we are not right, 

Then the Tashil door at Chini is always open. 


The Song of Loktas Negi of K4nam, named Zindup Darze 


or Zindup Ram Loktas. the eldest son of Hira D&s Loktas, a 
very wealthy man in Kanawar. 


ghori. 


The following song is in the Shumchho dialect :— 


Ya pancho baiydr, toshimig Yulchhung'! ddm du, 
Kharit mazun budo, kharin mazun bunma, 
Sukhzankras jd-ra-yin, shirnd hirim budd, 

Hirim ta ma bunma, ddlang ma ri-lyds. 

Zindup Darze bigyos, Shilix? multhango den, 
Shilit multhango den, shishiri bajo, 

Shishirin kumo, byord thu dtgyos ? 

Byord ta lonma, kansang kanichi pral lon, 
Sherkhan tashpa tashqgyos? Kdtydng shum damyd, 
Thi namanna digyo, ma zam nang gizam, 
Shumchho chhanga zamgyo, Shumchho chhdngd mdjang, 
Baktdbara beta, Zindup Darze bdiydr, 

Multhangu den thuredo, yen kachydng khydgyos, 
Yen kachydng khydmd, shahukdrpo gurbat. 


! Yulchhung is another name of Spilo or Pilo, a village in Shumchho 


a Shili, a sept of Kanets living in Kaénam village. 
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Translation, 
‘©O all you friends, ‘tis better to live in Pilo, 
But I feel much unhappiness ’’—‘‘ If you feel unhappiness, 


Then come up in safety, the wind is blowing gently. 

If the air does not blow, the boughs of the trees will not 
shake.’’ 

Zindup Darze went to Shilis’ house, 

And there he plays his pipe. 

What is the theme he sings to his pipe ? 

To his pipe he is singing his young friend’s message :— 

‘*When will the Sherkhan fair! at Kénam take place ?”’ 
‘© On the 3rd of K&tik.’’ 

What a wondrous and crowded gathering it is! 

All the youth of Shumchho ghori assembles there, and 
among the Shumchho youths, 

The rich man’s son Zindup Darze is running here and 
there. 

Looking down from the verandah of the house, 

He finds his father’s adopted brother there. 


The Story of Raja Nal and his queen Damayanti in thei ... 
Kandwar language.* 


I gyalbo Nal rang gydlmo Durmandi takesh. Som gydlbow 
shishim bimigti bero gydlmoé chdto toshis tatash. Toshishi khdu 
léno tatash. I melingt den chdé puno tash, de melingu den nyord 
punotash ; i melingi den rot ldnotash, de melingt den rdll pddo- 
tash. Gydlbo Nal shishim bibi pyd chumtatash. Pydt ndmang 
thi di? Ndmang td chytti di. Chum chum chdto kdshid dush. 
Gydlbos ant gydlmopang loshid, yé Durmandi, khaw lan lan 
jupang bhdduo sheyin, bhdduo she-she melingu den pdi, melingt 
shing sheyit ; shing she-she khwdachim sheyit. Dak gydlbo he li 
airango bishtd. I pdntig kdshid, da li anti nari khwdchmo 
ranshid. Khdt& zdzé gydlbos sheli bishid. Gydlmos kimi 
kdmang ldnshid. Sanish barshang-stang hodei jdngalo tosht- 
shid. Dak kimo bibi ani biyd rang juwd ldn-lin chet raj pdt 
gydl-gydl he li ant deshango dam raj lénshid. 


Translation. 


There was once a king Nal by name, and his queen was 
called Durmandi (Damayanti). The exiled king went in the 
morning to bathe, and the queen stayed at home in the wood. 
She began to cook for the king. In the four stoves she cooked 
tea, flesh, bread and rice. The king caught a bird while 





1 Sherkhan, the fair that takes place in Kdénam on the 3rd of 
Kétik. 
2 From Mahébhérat and Nalodaya. 
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bathing. What is its name? It is a blackbird. Having 
caught it he carried it to his dwelling, and said to his queen. 
O Durmandi, be pleased to cook it in a vessel, and put it on 
the fire, so that it may be well cooked. Again the king went 
out shooting, and got a pheasant and gave it also to his wife 
to cook. Having taken food the king went out for a walk, 
while the queen remained at home to do the work of the 
house. After living for twelve years in the forest in this 
manner, he returned home, and regained his kingdom from his 
brother, whom he worsted at play, and began to rule as 
before. 


Love Sona. 


The song of Sautingi! Daémbar {also called Chhakoling 
D&mbar), the deity of Labrang village, and his grokch or 
dittwdé%. who was also called Chhakoling Dambar, and who fell 
in love with a damsel, but was forbidden by his parents to 
marry, and who went on a trip with his beloved by the deotd’s 
order. 

Sautingi Dambar bigyos, Thongling* gomfdo, 
Thongling gom{aé kumo, shum dydri beshi, 
Batanat angling m4 toyi, shum dydri damyd, 
Man-banit jabak tire, ront lo gdnthum. 
Parmio jabak baskydng, man-bant jabak tire, 
Sautingt. Démbar lotash, Pudnu’ chhang ham tash? 
Ijap kimo birayit, nyotang téwa kdnachi, 
Nyotang tdwd kdnachi, kyo shéng dang gonmd. 
Kyo shang dang gonmd, wari6 chdldte, 

Nesh neshi bimd, Kharchung* dénio den, 
Kharchung danio den, sdmnd sunchyd gyos, 
Chhakoling Dambar, shumjap dhdlang gyos, 
Shumjap dhdlang gyos, doshang thd lan rayth, 
Ijap sheli bitak, hdches palihya tak. 


Translation. 


Sautingi Dambar went to the temple of Thongling, 

Where he stayed three days. 

No reply about the matter came in three days, 

But he got his parents’ reply, which was as hard as a knot 
of iron. 

Instead of his darling’s reply, he got his parents’ answer. 

Sautingi Dambar said then: ‘‘ Where is Pudn’s son ?’’ 





‘t Banting Daémbar or Chhékoling Dambar is the deity of Lébrang, 
a village in Shiwé pargani. The grokch, in whose body the deity 
‘play,’ is also named Santingd Démbar or Chhékoling Daémbar. 

2 In Lébrang. : 


8 Puin or Puwan, a sept of Kanets found in Labrang. 
* In Lébrang. 
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Go home at once, and bring a pair of ponies, 

A pony-stallion and a mare, 

Then let us be gone.’’ 

Going straight down, they reached the ridge of Khar- 
chung, 

Where they thought of home and said, 

«© Q Chhakoling deotd, we bow to thee thrice, 

Be not angry with us, 

We are going on a trip, and will soon return.’’ 


A Love Sona. 
'Nect Ganad Sandya’s Sona. 


The following song was composed in 1890, when Negi 
Gaiiga Sahai was appointed by the late Tika Raghundth Singh, 
C.LE., to be patwari of Inner Tukp& pargand. There he fell 
in love with a damsel called Naryum Pati, daughter of 
Nyokché, Negi of Thaigi, a village in Inner Tukpaé pargand. 


Tika Sahibas lotash, dng hushydrt hdm tan ? 
Hushydri ta lonma, Pdngi Pangtu chhang, 
Pangi Pangtu chhangd, dng paimdshi birayin 
Pangtu chhangas lotash, gu Tukpd ma big, 
Gu Tukpa ma big, gu Shiwé bitak. 

Tika Sdahibas lotash, dng hukum ma roichis, 
Ang hukum ma ronchis, né hala ringtan ? 
Dak ring ringi bimd, khondchi. Thangi, 
Khondchi Thangi, Nyokché Neégiu gore, 
Nyokchéu 741, Naryum Pati banthin. 
Naryum Pati banthin, ywiksi dhdling gyos, 
Ganga Sahay munshi, thwdksi jirjyd gyos. 
Naryum bdnthin lotash, gu kin rang bitak, 
Ganga Sahdy lotash, ki dng rang tha jdyin, 
Ang parmi kéchang, Yile Shwali chimet, 
Kini tong tong két6, warkyo topas lanchak. 


? 


Translation. 


Tiké Raghunath Singh asked, ‘‘ Where is my clever 
man ?”’ 

The clever man is said to be the son of Pangtu Negi® of 
Pangi village. 

‘*O Péngtu Negi’s son, go to my new settlement work as a 
patwari,’’ said the Tika Sahib. 

“JT will not go to Tukpé pargand, but to the Shiw4é 
pargand,’’ declared Gaiigé Sahdi. 





: 1 Negi Gatigé Sahay, a resident of Pangi village in Shiw4 pargené, 
by sept a Péngtu, is now patwéri of tho Inner Tukpé pargand. 
1 A sept ot Kanets found in Pangi, a village in Shawé pargand. 
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The Tika Sahib replied, ‘‘ Do you not hear my order ? 

What do you say? ’”’ 

Then going up and ever up, he reached the plain of 
Thangi'! village, = 

And in Nyokché? Negi’s house 

Is the daughter of the Negi, 

By name Naryum Pati,’ 

And she greeted Gaigé Sahai from below. - 

And Gaiga Sahai gave her his salutation from above. 

Pretty Naryum Pati said, ‘‘ I will go with you,”’ 

But Gatigé Sahdi said :—‘‘ No, not so, don’t come with 
me; 

Because my wife, a girl of Yula* village of the Shw4lé 
sept, is not a kind woman: 

She will beat you: you must not come with me, but I will 
take care of you from afar.”’ 


A LOVE Sona. 
Papam® DAsi's Sona. 


The following song was composed at the time of the settle- 
ment of the Bashahr State by the late Tika Raghunath Singh, 
C.I.E., in 1889 :— - 

Toling shénang damyd, nawd naklu kdchya, 
Harmdiche losho. jimi paimdsh lano, 

Tika Sdhibti munshi, Lobha’ dang Brinddban, 
Jimi paimash lano, Tanam} maiddno. 
Padam Dasi banthin, thu chhardol maidol, 
Gachhydngo zedpug rang, boringo botal dang. 
Padam Dasis losho, Lobha munshi ham tan ? 
Payih. Gyambung® bite, Sunam" ba-sd-te. 
Lobha. munshis lodo, gu Gyambung ma-buq, 
Ang hanzdri. garban, dng biho parmi, 

Ang baho parmi, dng nyotang pajt. 

Bennang bédyada, Padam ding Lobha, 


1 A large village in Inner Tukpa pargand. 

2 A sept of Kanets found in Thaéngi, a village in Inner Tukpé 
pargand. 

8 The name of Nyokché Negi’s daughter of Thangi village. 

4 A village in Rajgfion parganc. 

5 A sept of Kanets found in Yuld, a village of Rajgéon pargand. 

§ Padam Dfsi, daughter of Tapdan Chhering of Téling village, is 
now the wife of Zér Pur, grokch of Labrang, 

1 Lobhaé munshi of Urni village is now a patwiri of the Outer 
Tukpé pargand. : 

§ The name of a level place near Sunam. 

® A village in Gafigyul ghori near Sunam. 

10 A village in Shiwé pargand. 
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Padam Dasit mundi, Lobha munshiti. gudo, 
Lobha munshiti mundi, Padam Dasii gudo. 
Ju chhebd milan dahi, has chhebé milté, 
Dargat% raéjo ampi, Dharam Rdjo ampi. 


Translation. 


In July of this year, a coined news came, 

And every one said that a new settlement was to be made, 
and the land was to be measured. 

The Tika Sahib’s two munshis, named Lobhé and Brin- 
draban, 

Began to measure the land at the plain of Tanam, near 
Sunam. 

Pretty Padam Dasi, of a self-willed temper, 

Secretly taking with her a bottle and some roasted 
wheat, cried :— 

‘Where are you Lobhé munshi ? 

Go on, we will go to Gyambung or live in Sunam.’’ 

Lobha munshi replied :—* I’ll not go to Gy4mbung, because 

I have landed property worth more than a thousand rupees, 

And at home is my dear wife, who has two sons.’’ 

The Padam and Lobh&’s love increased day by day, 

Padam Dasi’s ring is on Lobha’s hand, 

And Lobha munshi’s ring on Padam Dasi’s hand ; 

But there is no hope of their meeting in this world, 

Yet they will meet in the next, before its king, whose 
name is Dharm Raj. 


The following song is in praise of the pretty daughter of 

the well-known plutocrat Hira Das ' of Kanam village :— 

Baktdwaru chimet, Umar Dasi banthin, 

Umar Dasi banthint gudo, sanish zung dhagulo ; 

sanish zung dhdgul6é mdjang. togotshé dhagulo, 

togotshé dhaqulé nyumd, kot-bang tanang, 

kot-bang tanang nyumd, nijdi ngd kanthi. 

Dayang léshima, rd-pyat ddyang, 

laning loshima, khyun-pyat laning ; 

banthin loshima Umar Dasi bdnthin, 

man ban léshima, Umar Ddasii man ban. 

Baktabaru. beta, Zindup bayarda, 

4indup baydra, Kydlkhar bandero ; 

Kydlkhar bandero, lachht pachim dé-rayit. 


1 Hird Das Loktas of Kaénam has two daughters: viz. Umar Déat 
and GyAlé. The latter has become a nun. He has four sons: viz. 
Ziidup Ram or Zi‘idup Darzé, Amir Chand, a etudent in F.A. Claas at 
Lahore ; Gulab Jit, at home: Sanam Jit. a student in Simla Govern- 
ment School. 
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Translation. 


The pretty Umar Dasi! is a rich man’s daughter, 
She has on her hands twelve pairs of armlets, 

And in the midst of them a rare armlet. 

She has a box full of ornaments, 

And besides this twenty-five necklaces. 

To speak of a flock, ’tis a flock of wild pigeons, 

To speak of a line, ’tis a line of cranes, 

To speak of beauty, it is the beauty of Umar Dasi, 
And to speak of parents, it is Umar Dasi’s parents. 
O you wealthy man’s son, dear Zindup,” 

Will you please go to the forest of Kyaélkhar ? * 

To bring down the large leaves of the plant called Lachhu ? * 


THE Sone or SANTAN AND YANKAR Mani. 


The following song describes the love of Santan of Labrang 
village for Yankar Mani of the same village :— 


Yochalo den td, t kagli buda, 

da kdglt kumo, byord thii dusha ? 

Byorda lonma, nichhal baydrt byora, 

Kdnam Loshar jarayin, Kanam loshar ma bunma, 
Locha zdlmig jarayin, Locht zdlmig mad bunma, 
Kaildsti zdlmig jdrayin, Kaildsi zdlmig md bunma, 
da bdydr md narsh, roteu khdrij hdcho. 

Dakk ring ring bunma, Laspdat goring den, 
Lapsat chhang Santan, baho parmi hat t6 ? 
Labrang grokchi chimet, Yankar Mani bdanthin 
Baho-chui parmi, gii Rampur bitak, 

ki Rampur bimad, git maitang bitak : 

ki bimd birayik, gii kim téshak, 

bimigt bérango, pirang paréto. 


Translation. 


There came a letter from the down country. 

What’s the subject in that letter ? 

It contains a message from the sincere friend :—- 

‘‘Come, please, to see the Losar® fair of Kanam,”’ 

1 Umar Daési is the namo of Hira Dés Loktas’s daughter of 
Kénam village in Shawé pargani. 

Loktas is a sept of kanets living n Kaénam and Sunam or Sunnam, 
villages in Shiiwa pargand. 

2 Zifidup or Zitidup Ram is the name of Umar Daai’s brother. 

8 Ky4lkhar is another Kandwari name of Shydélkhar, a place of 
Bashahr near Tibetan Frontier. It is also called Skydlkhar. 

* Lachha is a kind of snowy plant having very large leaves in 
which they keep butter. 

5 Lésar (Now vear’s Day) is the name of an annual faire held at 
Kdénam village. 
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If not for fair, then come to visit Loch&é! Lama, 

If you do not like to see him, then come to witness the 
beauty of the Kailas? mountain, 

If you do not come, you will lose a golden opportunity, and 
will not be considered as a tiue friend. 

Coming up and ever up, the son of Laspaé,? Séntan * 

By name, arrived at his father’s. 

Who is his darling ? 

Yaiikar® Mani, the beautiful daughter of Labrang Grokch.® 

O my dear, 1’ll go down to Rémptr. 

If so, then I'll go to my paternal home. 

You may go if you are inclined to go, I'll live at home. 

At the time of departure, they are both very uneasy. 


1898.\—TuE Sona or Santi LAéu PatwA&ri.3 


Yochadlo den ta, Raidu palwari, 

Rajau patwdri, Santi Ldl Negi. 

Sanit Ldlas lotash, Rogé" sdntango. 

Ya pancho baiydr, arak tungmig chdlshé 

Arak tungmig nyumcha, gofnd shenmig chadlshé. 
Arak tungmig chdlmd, Nespdt' brdidi, 
Nespitt brandi, rupaydu nish bétal. 

Dak nesh neshi bimd, Shirydnu'! géring den, 
Shirydnu jai, Bagati baithin. 

Bagati banthin lotash, ‘‘ dma ya dma.’ 
kumping tdlang ham to? Araku hotal twatak, 
Araki bétal twitak, palbar gofnda bitak., 


1 Locha is the name of a very respectable Lama of Tassilumbo in 
Tibet. In 1898, he was sent for by the late Tika Raghu Ntéh Singh, 
G.LE., of Bashéhr State, to consecrate the new Buddhist ‘Temple at 
Rampur. The Laémé has also a temple at Kanam called ‘‘ Loché L&b- 
rang.’’ L&brang means a temple, ,but there is also a villago of this 
name in Shumchho ghori. 

2 Keilds ia the namo of a very beautiful snow mountain situated 
opposite the Chini village across the Sutlej river in inner Tukpé pargand. 

5 Laepé is a sept of Kanets liviog in Labrang village. 

* Sdéntan. a youth of Léspé sept of Librang village. 

5 Yaiikar Mani is the name of a girl of Labrang. 

6 Grokch ia a sept of Kaneta, as well as a port of village deity’s 
official, Dinwan in Pahari. : 

7 This song wae composed in 1898. 

9 Santi Lal Patwari, afterwards Qaningo, was an inhabitent of 
Dani village near Chini, and he is now dead, . 

v Regi, a village near Chini, ie celebrated for its grapes. of which 
they make wine. Rogé is declined from Rogi. 

10 Nespa ia an abbreviation of Nésdngpd, meaning an inhabitant of 
Néséng village, in Inner Tukpd& parganc. They apeak the Tibeten 
language there. . 

1) Shuryan, sept of kanets living in Rogi village. 

12 Bagati or Bagti is the name of Sharydn’s daughter. 
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Ang béhé Bagti batthin, ban yungzt nakchi shétayin ? 
Chéi péranu ydg ydg, Bagati bdithin, 
Ndkich cham pino, ndkich yangluki tanges. 
Ndkich ydngluki tinges, shum topri shé-shé. 
Santi Lilas létash, dng zunmigshé satgi, 
Ang zunmigshé satigi. bairang ma dwayit-ydi ? 
Bagati banthin lotash, gii buirang ma biig, 
Ki kumé jarayin, palbar gofna shété. 


Translation. 


There cones from the down country 

The R4ja’s patwdri named Santi Lél Négi 

Santi Lal said, in the temple court-yard of Régi, 

«*O you my dear friends, I wish to take some wine, 

And after taking a cup of wine, I wish to sing a song.”” 

If you wish to drink wine, here’s brdidi made by the 
Nésang people, 

The rate is two bottles per rupee. 

Then going straight to the house of Shuryan, 

There’s the pretty daughter of Shuryan by name Bagati. 

Bagati the pretty maid said: ‘‘O mother, O mother, 

Where’s the key of the grain box ? 

T’ll take out the liquor bottle, and go out for a singing 
dance. 

The mother then said : ‘‘ O my dear pretty Bagati, 

Will you disregard the honour of your parents ?”’ 

_When all the family members are asleep, the pretty 

Bagati 

Is spinning wool for a little blanket, 

With three stripes on it. 

Santi La] said: O my dear companion, 

Will you not come out for a while ? 

Bagati the pretty maid replied: ‘<1 won’t come out, 

But you should come in, we’ll sing a song.”’ 


A Love Sona. 
Junmig sangit tanges, rdng dani chalsheé, 
Rang dant baskyding, dani li maidan, 
Dani li maiddn, jatgal li matigal, 
Jangal li maigal, thanang li tithang, 
Thanang li tithang, nayang li kilang, 
Nayang li kilang, kilang li bayt, 
Afar farak baskydng, chhirap farak dugyo. 


Translation. 


For the sake of a dearly friend, the peak seems to me 
like a ridge, 
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And a ridge like a plain country, 

A forest like the city, 

A house like a sacred place, 

A river like a small channel, 

A channel like a small pond, 

I think there is no difference now, but a very little differ- 
ence. 


Trpetan MOoRALs. 


1. ‘‘ Ponpo dagpo yodnang, misar chig chig khor-mi-yong ; 
Ponpé zampo yodnang, misar mdngbo khor-yong : 
Di mashenang, séngpo-ld toyé.’’ 
“* Chhu ddgpo yotsa ld, nyd chig chig khor-mi-yong, 
chhu zidmpo yotsd-la, nya mangbo chhag-yong.’’ 
If a governor is hard, none of the subjects go near him, 
And if he is mild, all of the subjects approach him; 
If you do not understand this, see in the river, 
No fish live there where there is current water, 
Many fish live there where the water is still, or quiet. 


2. ‘* Rang-la medpai td-zon sang, 
sem khotak chhotpai kang thang gd.’’ 
If you have to go and no pony to ride, then you 
should go there by foot. 


Compiled by Pandit Tiké Ram Joshi, Retired Secretary 
of Bashahr. 


PROVERBS AND RIDDLES IN THE KanAwari LANGUAGE. 
1. ‘' Dam mi rang shimo li bimig, 
Kochang mi rang jamo li ma bimig.”’ 
It is good to go with a good man, even to death, 
But it is not good to go with a wicked man, even to 
@ feast 
2. ‘' Khorang khdsi den ra hilas.”’ 
To sacrifice a hundred sheep for the sake of a lame 
ewe. (Penny wise and pound foolish). 
3. ‘‘Chorasi ball den chim pinang.’’ 
There is a bit of wool on the thief’s head : 
(i.e. he is ashamed of himself). 
4. ‘'* Trdngi den nish ga”? 
Two saddles on one horse. 


5B. '' Nish nari dach sutani posh brobar.’’ 
The husband of two wives is like bedding made of 
trousers, i.e he is as uncomfortable as if he slept m 
his trousers. 
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A louse between two nails: (i.e. at death’s door). 
7. ‘Banthin chhesmi stingt nar, dhankhango {6 mig shyd.”’ 


A beautiful woman is a fair sight to every one, 
But a deer on a precipice is only to look at, not to eat. 


8. ‘‘F6 dhatkhango bainthd oms.”’ 
The deer on the rock is like a share reckoned on before- 
hand. (First catch your hare). 


9. ‘*Shyon md néné sdntan kher.”’ 
Not knowing how to dance, he says the courtyard is 
uneven. (A bad workman quarrels with his tools). 
10. ‘‘ Sachd demo Kdnam, banthin chias Sunam.”’ 
The soil of Kd4nam is fine, the maidens of Sunam 
beautiful. 
ll. ‘*Chhdche pydchi omoi wa, lanthan mix batangi chékhas.”’ 
A tired bird’s nest is on the road, and a lazy man uses 
sharp words, i.e. a tired bird will roost even on the 
road, and a lazy man speak. 
12. ‘* Khul bar bar tdg.’’ 
The skin bag once broken, out comes the barley. 
13. ‘‘ Kumo nangi, bairang angi.’’ 
Hollow inside, pretty outside. 
14. ‘' Heradas sho kotya-té ani ball den.’’ 
The bull, having dug up the mud, puts it on its head. 
15. ‘‘ Jitasu rang, daldishi bang.”’ 
The rich man’s horse, and the poor man’s leg are 
equally useful. 
16. ‘* Brasst ball den fupot.” 
Brdss with flowers on its head. (Brdss is a kind of 


hill grain, which when uncultivated becomes stunted, 
and its flowers decrease in size). 


17. ‘* Fé ddle rang m6, or Fé ddl ddl kui.’’ 
He discharges his arrow, after the deer has fled. 


18. ‘* Deshdng ghdtochi bré tég.’’ 
In a small village, the grain measure is large. 
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19. ‘‘ Yangpd kui war na par.’’ 
The dog of Yarigpa village is neither beyond the Wang 
river nor on this side of it.» 
Cf. Dhobi ka kutta ghar ka na ghat ka. 
20. ‘‘ Kulang khya khyd nar fimig, 
kulang khyd khyd ti tungmig.” 
After seeing her family, a wife should be chosen; 
Water should be drunk, seeing the spring. 
21. ‘‘ Du bunméd chhommig, bar bunmd bo-mig.”’ 
To catch an eatable, to escape from a rolling stone. 


22. ‘‘ Yagim yamad kui tuamig, toshim yama pérang tuamig.”’ 
If you want to sleep, feed your dog, 
If you want to live, help your kith and kin. 
23. ‘‘ Jedk sargang zustang, gu dng kimo pitak.’’ 
I'll get home before the sky clouds over 
24 ‘‘ Shitak chalmda td pdltang thi lantak?’’ 
Had I known that I must die, why should I have 
undergone so much toil for the land ? 
25. ‘‘Tepang kumpi, mi drolyémig.”’ 
The cap is under his own pillow, yet he bothers people 
in vain (by asking where it is). 
26. ‘* Hud batang unchis nydd, dai pira mdech.’’ 
Words instigated, and begged food, do not satisfy. 
27. ‘‘Chhang krdbma krabim sheyii, 
dacht, kochang tha lorayit.’’ 
Let the son weep if he will, but don’t speak ill of the 
husband.! 
28. ‘Om id kdjang nish, or Omm id kajdng? nish.’ 
One road, two purposes. (To kill two birds with one 
stone.) Cf. Ek panth do kAj. 
29. ‘*Oms dwanmad jy den, nyums dwinmd danang.”’ 
Risk of life onward, 
Fear of fine backward. (Fine, i.e. punishment). 


Cf. Age jath to Ravan mére, 
Pichhe rahi t6 Ram mare. 


1 A woman is supposed to say :—I don’t mind if my son ie un- 
happy, but I will hear no ill of my husband. 
& kajang = business: from Hindi ke. 
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30. ** Mi ghdtochi bdtang tég.’’ 
The man is little, but his words are long. 
31.‘ Hur-hur fdshang.”’ 
Tickling the itch. (It means that the itching increases 
itch). 
32. ‘* Pon td td shydlesu, kui ta ta tharra, 
Nar td té hdr, jdss td td hedu.”’ 
Unused shoes are for the jackal, an unfed dog for the 


leopard, an unloved wife will never stay, and stale 
food is for others. 


33. ‘* Pytt shim, pishit khélang.’’ 
The mouse’s death is the cat’s play. 
34. ‘‘Shyddpe Lama shyddpe, ha-migo Laémd.’’ 
The Lama preaches to others, but never practises what 
he preaches. 
35. <‘* Hab jatak néo, hub.’’ 
The ass went to get horns, but lost his own ears. 
Cf. No. 50. 
36. ‘‘ Ldaye kdyang, shupd updshang.’’ 
Dancing by day, and fasting by night. 
37. ‘ Jdémig ghdto, unmig bodi.’’ 
To eat little, and ask much. 
38. ‘‘ Shi deorango shydre, munring prdye shydre, 
Lang khurango shydre, shimig ant kimo shydre.’’ 
The village-god looks handsome at his temple, 
Maidens look pretty at their husband’s houses, 
Cows look handsome at the cattle stall, 
To die at one’s own home is good. 
39. ‘‘ Focht berga shell, rangi chambak shell.’’ 
The remedy for an ass is the cudgel, and for a horse 
the whip. 
40. ‘‘ Kagg chharyard pajit chummig, or 
Paji chharyarda kagg chummig.”’ 
Having let go the crow to catch a hawk, or having let 


go a hawk to catch a crow. Cf. A bird in hand is 
worth two in the bush. 


4l. ‘‘ Hdtdt firt Wangtt.’’ 


Wandering here and there, and back again at Wéngta 
Bridge. (Wherever one goes, one gets home at last). 
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‘* Blech pdno gud.’ 
In slipping the hand lights upon a stone. (It never 
tains but it pours). 
‘* Noling shim, toling krdb.”’ 
Dead last year, mourn this year. 
** Kdgg shishis li md shushis li rokki.’’ 
The crow, washed or unwashed, is still jet black. 
“¢ Shi mi rang krdb.’’ 
A lament over a corpse. (Tis no use weeping before a 
dead man, for he can not hear), 
‘« Bandras gudo norel.’’ 
A (cocoanut) pipe in a monkey’s hand. 
*¢ Shorydshis chhangu meling kotagé klt.’’ 
The favourite son’surine in the fire-place. (Even those 
we love trouble us). 
"© Nari roshanges chhangu: kulim.’’ 
Angry with his wife, and beating his son. 
‘* Ndkich pydchi motas titydng.”’ 
The bird is small, but it sings a loud song. Cf. No. 28 
above). 
** Imyd zub, demyd krub.’’ 
At one time eating too much, at another time fasting. 
‘* Jamig bodi, golang nakich.’’ 
Plenty to eat, but a narrow throat. 
‘© Mdngsarang fo, rut untak ringo, kdnangi goshob.’’ 


An ibex of Mangsarang (a forest above Morang village) 
asked for horns, but lost its ears. (Cf. No. 33). 


‘* Nydr omchi bdtlas, cho omcht chékhas.’’ 
The grain of a pea is naturally round, and a thor is 
naturally sharp. 
‘* Rigi tdnges khur rdsmig.”’ 


To sharpen one’s knife for the sake of a louse. (To 
crush a fly on the wheel). 


‘* Bajnydch gatthang, warkyo shapthang.”’ 
A ringing bell’s sound goes far. 

“ Pyd li zob, wd li zob.”’ 
The bird was burnt, and so was its nest. 
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57. ‘* Ait thu tod, baydé da tod.”’ 
The sickness from which grandmother suffers, is also 


the younger brother’s. (Six of one and half a dozen 
of the other). 


58. Shingt bangas hohab.’’ 
Fallen—owing to his wooden leg. 
59. “ Mit ami Khdgpa mi.’’ 
The men of Khabo village are the enemies of mankind. 
(Khébo village is in Tibetan territory). 
60. ‘* Shingt ashing shyari shing.’’ 


Shydérti wood makes bad fuel. (Shyérd is a kind of 
tree). 


61. ‘ Yunegd ydng, golchhdngo rig sdn.”’ 
Sleeping by day, and killing lice moonlight. 
62. ‘* Panditt omsko katha md-tamig, 
Kdgt omsko m6 md-chhdrydmig.”’ 
No tale should be told before a learned man, 
No arrow should be shot at a crow. 
63, ‘‘ Mit bishang led, sdépest bishang pred.”’ 
Man has poison in his tongue, the snake in its tail. 
64. ‘* Buringt ball zgom, bichdré ball dén.’’ 


The bribe-taker hangs his head down, 
The man of lofty thoughts holds his up. 


65. ‘‘ Ban pishis kim pishi byon.’’ 
A wild cat will expel a tame one. 

66. “Lis tis peting pang: or Lis tis petang pang.’’ 
To fill one’s stomach with cold water. 

67. ‘Garr toshiang wanmig, mig toshtang khydmig.”’ 


So long as there are teeth to smile, and so long as 
there are eyes to see. 


68. “‘Jdmig ghdto kastang bodi.’? 


So much toil, and so little to eat. (Much ado about 
nothing). 


69. ‘* Mit pirang, roni khéyang.’’ 
Pain to man and rust to iron. 
70. ‘‘Ndmang rdsk, jyd pashk.’’ 
A great man, but an evil fate. 
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‘« Kui kunmd, shydles thascho.”’ 
If we call the dog, the jackal will hear. 
“* Kuité ku-ku, ragas chilydm.’’ 
To throw stones at a dog, after having called him. 
‘* Soko shi-shi, puchhnang den.’’ 
The scorpion is dead. but its tail strikes up. 
‘* Spug qua-gwa li dangt, rig sikya-kyd li dangi.”’ 
The flea jumping at the same spot, 
The louse creeping at the place. (Cf. No. 79). 
** Pishi khu-shede rang, tishang pachim.’’ 
A cat looks for straw, when going to stool. 
‘* Karr ma chastang, joll chém.’’ 
Before a sheep dances, the wool of its hind legs dance. 
“* Jonmydnmig nyums, dingyimang oms.’’ 
One’s birth happens afterwards, but one’s fate is settled 
beforehand. 
« Rdle kayang, bile danang.”’ 
He is dancing at Rale (a place below Barang village), 
but does not know of the fine imposed on him. 
** Spug gwa-gui khurango, nydrr gwd-gwa khalango.’’ 
The flea jumping in the cattle-yard, 
The pea jumping in the farm-yard. (Cf. No. 14). 
« Fochti puchnang téjap rinma li rin-bang.’’ 
Measure it as often as you will, the ass’ tail is only 
a cubit. 
‘“¢ Féchi téjap tongma li purchyiling.”’ 
As often a3 you beat an ass, dust will come out. 
'* Vagui shyd, yagui theld.”’ 
He cuts the ydék’s flesb upon its flesh. 
Cf. Usi ké jata usi ka sir. 
(Thelo, the piece of wood in which meat is out). 


Lit: For cutting up the ydk meat, he used the yak 
meat as a block. 


** Zann tang ting chores.”’ 

Seeing his ragged clothes, they call him thief. 
‘* Nyod md nimd, kankang nyod.’’ 

If there are no supplies, then wheat is our diet. 
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85. ‘*Gdss ma nimd, kaprat gdss.’’ 
If there are no woollen clothes, there are olothes of 
cloth. 
86. Chorest bydéngas zdkhrango, zakhrangé ng& chores.’’ 
Into a bush in fear of a thief, but in the bush there 
were five thieves. 
87. <‘*Omsko mdechi, nywmsko.’’ 
Tf not forward, then backward. 
‘88. ‘ Md-fditch mdld, fécht gondrang.’’ 
An ass’s urine is worthless.’’ 
89. “ Tora dé thwaksi, tald dd ywaksi.”’ 
Up by the selfish, down by the fortune. 
190. ‘ Talé mdech mit, zdng serkhao bima, zang shyo.’’ 
If an unlucky man goes to a gold mine, it will give out. 
91. ‘' Kdgas ddlango, pyis débrango.’’ 
The crow takes to a bough, and the mouse to a hole. 
92. ‘* Rugcht tdnges jdnn pongmig.’’ 
To burn a rag for the sake of a louse’s eggs. 
93. ‘* Angi kemd mathas, dngt md kemd md mathas.’’ 
If you give me something, then you are a great man, 
but if you do not, then you are not a great man. 


94.‘ Koehdng omo féchi. nesh tukmd, 16 tukchd.’’ 
On a bad road if an ass is pushed on, he will shove 
back. 
95. ‘‘ Batang roroi sdr, dalmang folfolt sdr.’? 
It is excellent to talk a thing out, the flavour of a pome- 
granate is only got after it is broken. 
96. ‘ Waskydr maechi, washang bodi.’’ 
Not a good height, but a long moustache. 


97. ‘* Ano ano khul thongmig 
To knock the grain bag of skin, owing to hunger. 
98. ‘* Marr mi kotya-ta rolang, kui khu kotya-té ganam.”’ 
You will stir up a quarrel by teasing a bad man, and 
stench by meddling with a dog’s excrement. 
99. ‘* Pyd gor-gor md shich, mi rungshis ma shich.”* 


A bird is not killed by falling, a man does not die from 
disgrace. 
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100. ‘‘ Prachas than-than li domang, 
krichas than-than li démang.’’ 
Whether touched by finger or elbow, he is of a low 
caste. 
101. ‘* Pyd pdkhangas té’g, mi tonangas té’g.’” 


A bird is strong on account of its wings, a man is 
powerful by his kith and kin. 


102. ‘‘ Khydmigu mi, kinmigt rut.”’ 
A man in looks, but a brute in deeds. 
103, ‘‘ Ddldishi khdgé, jitast dyd.’’ 
A wicked man is proud, and a rich one gentle. (Cf. 
Chhoté se utp4t, bare se kshamé4). 
104. ‘* Kotkanedé pal, pal chirang dashd.’’ 
The ant gets wings at the time of its death. 
105. ‘‘ Migt sukhang, stingi an kdlang.’’ 
Good crops to look at, but a famine at heart. 
106. ‘‘ Kutt thu 1d’), thakura 1a’j.”’ 


The dog has no shame, but it brings shame to its 
master. 


107. ‘‘ M6 nima zukto, chha nima takto.’’ 
An arrow will pierce, but not salt. 
108. ‘‘ Bandrasi kimang md-erang, shi zundm.’’ 
A monkey having no work, will shake a tree. 
109. ‘‘ Brin miu den latang.’’ 
Kick the man who is down. 
110. ‘' Bdyd bayd fdtyd.”’ 
Hanging up and saying brother. 
lll. ‘' Ddldishi chhdngu shénang fdtan.’’ 
A poor man’s son will survive in July. 
112. ‘* Mogg mdechi. shogg.’’ 
A bird’s belly without the grain. 
113. ‘' Sharmas sharmas stish poglang.’’ 


Shame, shame, an unmarried woman with seven 
sons ! 


114. ‘‘ Donas lish, kilang 26’m.”’ 


The master, who is mild, is like a nail, which is hot: 
i.e. he can be turned whichever way you will. 


Vol 


115. 


116. 


117. 


118, 


119. 


120. 


122. 


123. 


124. 


125. 


126. 


127. 


VII, No. 9.] Ethnography of the Bashahr Siate. 603 
[N.8.] 
‘¢ Mdld md sheshch Rin-mi, parsit md néch Mon-mi.”? 


A thing is not recognized by the men of Rirang village, 
and the men of K4mrut! or Mone village do not 
know Persian. 


‘* Mdthas* kushim, chdg churshim.’’ 
He goes to call Mathas, as well as to grind the barley. 
(To kill two birds with one stone). Cf. No. 28. 


«* Mon-mi batang lig lig, bdlbdlsho thig thig.’’ 
The words of Kamri villagers are weighty, and the 
wild strawberry is very sweet. 


** Sié pujérang mde, puchhnang pujérang to.’’ 
He was not present at the right moment, but is now 
present when he is not wanted. 


‘© Dangt mogg, dangi shogg.”’ 
There’s the belly and there’s the grain. 


‘« Kdgg baskyang kagg chhdng dingas.’’ 
A crow’s nestling is cleverer than the crow. 


‘« Bang bdydtak ringo, sté laso.’’ 
In saving one’s food, to get one’s face in the mad. 


“* Kdggt bang ddlango, shyénang khio.’’ 
The crow’s foot is on the bough, but his beak isin the 
excrement. 
‘‘ Khakango kdge, manango sdngké.”’ 
Gentle of mouth, but hard of heart. 


‘« Prach ranma, krichi zob.’’ 

Giving one’s finger, and getting one’s elbow burnt, i.e. 
incurring heavy loss in helping another in a small 
matter. 

“‘Tdng nyamu batydmad batyadmd kumoi.’’ 
A low caste man of Tango ® village enters affably. 
‘ Sto md-khyamig mia bang khydm.’’ 

He chanced to see the foot of one whose face it was 
not desired to be seen. 

‘* Bandras sd-sd khul na ball.’’ 


When you kill a monkey, neither its skin nor its head 
is of use. 





! A village in Outer Tukpé pargand, also called Mone. 
* A sept of Kanets found in Baérang and other villages. 
3 A village in Tibetan territory. 
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142. 


‘* Khdst hdmydi peting dwdi chathang.”’ 
Wherever the sheep gets food there it dwells. 


‘** Man chhitalé, chhdng bdiithas.’’ 
The mother is plain, but the son is comely. 


‘* Proshimd, dengd li bditthas.’’ 
The root of a tree, if well ornamented, will be hand- 
some. 


** Mant shorydshis chimet, zus tanshid yune.’’ 
A mother’s pet daughter, and the sun when clouded 
over, are no use. 
** Da chang himd da tig dangi.”” 
Wherever there is green grass, there is the pheasant. 
‘*Chamangi thall ani kdchydng ddbch.’’ 
The weaver’s comb pulls to his own side. 
‘* Rall kulma kul, manimé nydmi rétak.’’ 
Pound away at the rice, or I’ll sell you to a Tibetan. 
‘* Py lé’g, puchhnang ghato.’’ 
The mouse is big, but its tail is short. 
‘*Chumméa chikché, chhaérydma boto.’” 
If I catch it, it will bite; and if I don’t, it will run 
away. 
‘* Kha baskydng chhob bodi.’’ 
Food is scarce, but there is too much pulse. 
‘* Deshdng noné tdlk, khul néno kolas.’* 


By oppresston a village becomes hard, 
By rubbing skin becomes soft. 


‘* Jdchas mdechit pichas.”” 
Little food and much toil. 

"Mi binydchi mi sdl, shyd binydchi pd’chi.”’ 
He, who picked his man, got a rogue, 
He, who picked meat, got the knuckle-bone. 


‘* Rokk zed% petingo chhas.”’ 
A black goat has fat in its belly. 


‘*Gomfd oms, longstém nyums.’’ 
The step forward, but the thought backward. 
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143, ‘* Man totat shokrang.”’ 
Mother is ill, therefore an orphan. 
144. ‘* Réng den ma pustang du-shen, 
Ti dang ma pustang pon sall.’” 
To halloo before reaching the summit, 
To put off one’s shoes before reaching the stream. 
145. ‘* Rd’ch md-estang, rd’cht chhu-rid.’’ 
A rope for tying up the calf before its birth. 
146, ‘* Chhogdt bérang bagé, zdiidet bérang diré.”’ 
Last in learning, but first in eating. 
147. ‘* Khass rang bima pdbangéd, 
bakhor rang bima dhankhangé.”’ 


You will find a meadow, if you go with the sheep, 
But a precipice, if you go with the goats. 


148,‘ Petingé tanges jampring.’’ 
To die for the stomach’s sake ! 


149. ‘* Petingt tanges sannydm shyo.’’ 
Charity lost for the belly’s sake ! 


150. ‘‘ Fécht chhdng melchas dathi.’’ 

Day by day the young of the ass gets uglier! 
151. “ Féchu walang fangs.’’ 

It is useless to give an ass hay. 


152. ‘* Féchds sdngd golchhing mdekstang, golchhang md néeh.’’ 
The ass does not recognize the moon till it is full. 
163. ‘‘ Thang mi dala ukhydngi sho.”’ 
The fair was spoilt by the Thangi ' men’s delay. 
164. ‘ Tété shi-shi méchdnang.”’ 
He got a tinder box after his grandfather’s death. 
155. ‘‘ Ho ho shapthang rdi updshang.’’ 
He calls ‘‘ho-ho”’ and fasts for eight days. 
156. ‘‘ An urchho, mdngo fyurcho.’’ 
He, being on a grain box, was cast away in a dream. 





! A village in Inner ‘Tukpa pargana. 
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157. ‘‘ Mé kuchu puchu big, ti kuchu puchu dagg.”’ 
The fire, if stirred, will be put out, 
And water, if stirred, will decrease. 


168. «Kuti rd md not, chherd not.’’ (In the Shumchho 
dialect). 
The envious man will harm no one but himself. 


159. ‘‘Chalyala tishang, khan khan doshang.”’ 
Sifting husks, inquiring into defects. 


160. ‘‘ Khali ubdlang. chhesmii sting brobar.’’ 
Boiling oil cakes and a woman’s mind are equal. 


161. ‘‘ Chérang nydm, batyds md-ne-ne, stish-jap ddnang.’’ 
A Tibetan of Charang' village, not knowing how to 
speak, was fined seven times. 


162. ‘‘ Jangpd mi ma narsh, fategd shing ma narsh, 
bott khold jass ma narsh, lowd shyd mda narsh.’’ 
The inhabitants of Jangi” village are not reckoned as 
men, 
Shingles are not reckoned as fuel, 
Cheese and roasted flour are not regarded as food, 
And the lungs are not regarded as flesh. 


163. ‘‘ Tukpdkpdi tuk sting, Shiwéngpdi shum sting.’’ 
The inhabitants of Tukpé pargand have six minds, 
while those of Shiwa pargand. have only three. 


164. ‘‘ Shiwe miu chhingd shiérang, rin choras dwato.’’ 
On a son’s death among the Shiw&é pargand people, 
heavy debts come to light: ie., It is a pity that a 
son should die, but a greater pity that one should 
have to pay his debts. | 


165. ‘‘ Nydm thukpd probang ém, dim chhang nimda idi dam.”’ 
A cupful of the Tibetans’ curry is delicious, 
If dutiful, one son is quite enough. 


PROVERBS IN THE TIBETAN LANGUAGE. 


166. ‘‘Gongmo nydl mishend baling nang di, 
Ndngmo long mishend khyi nang da.’’ 
He, who does not get to sleep early, is like a cow, 
And he, who does not get up early, is like a dog.® 


1 A village in Outer Tukpa pargand. 

2 A village in Shawé pargani. 

5 Cf. Early to bed and early to rise, 

Makes a man healthy, wealthy, and wise. 
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‘“‘ Chhugpot tad zonnang, medpoi go chom.’’ 


If a poor man ride a rich man’s horse, he will break 
his neck. 


PROVERBS IN THE Kan4wari LanauaGeE. 


‘« Val dang bibi chershim, pra den bibi chholshim.”’ 
He, who goes near a wild rose, gets pricked, 
And he, who goes into court (lit. fort) will have to pay 
something: i.e., will get fined. 
** Rang ma nimd fochi luss.’’ 
If there is no pony then an ass will do. 


‘* Jasho ma jasho ni chipurt shyd, sdngd told ddnang.’’ 
Whether you eat it or not, this is the liver for which 
you had to pay a fine of Rs. 15.! 
‘« Mi ma gothanchui rdng gothanch.’’ 
He, who has never ridden a pony, wishes to cross a hill. 


‘* Dichis dachis i chhang, da li zwast khae.’’ 
He had a cherished son, but he too was taken away by 
death. (God was so displeased with him). 
‘*Gudo shang tonmd ta kdgd li zdbto’’ 
If there is boiled rice in one’s hand, the crows will 
come down. 
“ Nydm chhang shwi tang tang krab-gyo.’’ 
Having seen hlood, the Tibetan boy cried out. 
** Chandlasi ball den xhwig tépang ma-shd.”? 
A red cap does not look well on the head of a basket- 
maker. 
‘“* Kin chhang ywa (dyin, dng chhang télydyih.’’ 
Put your own son down, and carry mine. 
** Pané den kin, melingt anq. 
Cooked for me, uncooked for you. 
“An émd spon ém.’’ 


If hungry, a dog will even eat shoes. 
Cf. Bhukh mithi ki bhdéjan. 


! A man had stolen some goat’s liver, and when it was cooked he 


could not eat it, so his friends said thia. 
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‘* Khdring sojaso bré-bang bogress.’* 

In a maund of rice or wheat, there is always a sér of 

inferior grain. 

‘* Rungshimig mit omo kholgang.”’ 

He who speaks evil of any one, will get his deserts. 
‘* Bodi jachu bodi an, bodi fogshichi bodi liss.’’ 

He suffers much hunger, who eats too much, 

And he endures much cold, who wears too much. 
‘* Mordu batang, rdgu rékhang.”’ 

The word of a wise man is like a line on a stone. 
‘* Krammu dang wanni li madd gydmig.’’ 

There is a time for weeping and a time for laughter. 
‘* Chhetkang toshiang, poshbdngi thu thdd.’’ 

A servant has no power in his master’s presence. 


** Unchich mit bok di.’’ 
The beggar’s food is warm. 


** Sud nimd bud.’’ 
Where there is union, there is wisdom. 


‘* Roker mémad ant nar ddng siydno.’’ ! 


Uncle Roker, the mother’s brother, is wiser than 
his wife. 
** Chamangi ddgi lonmo li sukhang.’’ 
It is easy to know a shoe-maker—that he is of a mean 
caste. 
‘* Yun ma nema, gorab garab.”’ 
He who knows not how to walk, will tumble down. 
‘* Khuli jogas chhu-rid pachim gydmig.’’ 
A strap ought to fit a bag. 
‘‘Tepang tonmd pagu pardchi.’’ 
If one has a cap, a piece of cloth for it is easily found. 
(In Kanawar a black cap made of wool is worn, and 
to it is sewn a bit of cloth). 
‘* Koching dshis golang ruyam.’’ 
Never rely on vain hopes. 





1 Rokerd is a sept of Kaneta of the higher class found in Chugéer 


or Fholang. 


Vol. VII. No. 9.] Ethnography of the Bashakr State. 609) 
[N.8.] 


193. ‘* Kélas shydo khur.’’ 
A knife for tender meat. 


194. ‘‘ Nddas bit md-ringch, chhesmis jdrd md-ringch.’” 
A place never says ‘‘ go away,” and a woman never 
says ‘‘ come here.” 


195. ‘* Roékeru dte kher panchi-shyd.’’ . 

Brother Rokert has lost his case. (Cf. No. 187). 

196. ‘‘ Boté ti shydé khur.”’ 

Water in the curds, and a knife in the meat: i.e., mix 
as much water as you can with curds, and stick 
your knife into the meat as far as it will go. 

197. ‘‘ Nukri lin lin tukri.’? 
Only a bit of bread after hard service. 


198 ‘*' Wdbang pdangatas zampring.”’ 
There is death in evil company. 
199. ‘‘ Mi khydmpos deshdng fyontd, 
kui khydmpos deshdng rungto.’’ 
Immigrants ruin a country, but a dog watches a 
village. 
200. ‘' Rok kagu% mdjang thog kdg.’’ 
A white crow among the jackdaws. 


201. ‘‘Lud krabgyo, thid wado."’ 
Debts weep and credit laughs. 


202. ‘‘ Chhang manu da bolts, rin hedu da bolt.’ 
A child thrives with its mother,-and a debt grows 
against the debtor. 
203. ‘‘ Manu zuyd chhang den, chhangt ziyd pan den.’ 
The mother’s heart is with her son, and the son’s with 
his bread. 
204. ‘‘ Mi rina yothang ma shich, 
Pyd pomu yothang ma shich."” 
A man does not die under his debt, or a bird beneath 
the snow. 
205. ‘* Shydlik-cha dirang.”’ 
The first place to a jackal. 
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206. ‘ Rémpir shaudo Nogri ga’n.’’ 
Buying at Rampur and making out the bill at Nogri ! 
Tiver: i.e., have your bill made out at once. 
207,. ‘‘ Jami kagshim skoté, pirang kdgshim ma-sko.’’ 
An eatable can be divided, but not a pain. 
208. ‘* Wdngpd* chhechdni peting farmo, 
Shum karti shyds ma grig-gyd.”’ 
The stomachs of the Bhibé pargand women should be 


broken, for they were not satisfied with the flesh of 
three sheep. 


Trpetan MorRALs. 


209. Yod-pdi dui-si kun-kyan nen, 

Gal-thé gun-nd kun-kyang di, 

Ring chen ling di suit kyang dud, 

Chho-kampdld sui kydng pong.”’ 

If you are rich then every one will respect you, 
But if poor, no one will like you, 

Because diamond mine is coveted by every one, 
But a dry well by nobody. 


‘ Khdipa jitar thab-duk kyang, 
Lunpo juk-pdi lim-mido, 
Cha-id jit kha kom kyang, 
Sdld bdb-pas chhi mi-thung.”’ 
If a wise man makes a mistake, 
He never persists in his folly, 
Because the air-drinking bird never 
Comes down to the earth to water. 


210. 


211. Rang la ngan semp med chahité, 
Fa rol 26.1 la hid mi-tan, 

Ri dak gyun du semp zang kydng. 
Chheé bad chin nam zahi 8% ngom."’ 
Don’t tell any one that 

Your heart is pure, 

For even the clean wild animals 
Are attacked by a leopard. 


Akpa is a hamlet in Shiw4 pargand, celebrated for its 
grapes: there is an old rhyme which runs :— 
212. ‘* Deshangu: ndmang Akpa, 
Posh shennig pdkpa, 
1 The name of a rivulet near Rampur. 
2 Wangpo, a term for the inhabitante of pargand Bhaba. 
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Jamigt thukpa, 
Gdchhydsming thakpa, 
Bisti ndmang Dékpda.’’ 
The village is called Akpa, 
The skin of an animal for bedding, 
A woollen rope for one’s dress, 
And the name of the minister is Dakp4 (an uncom- 
plimentary term for Dagi). 


Asrang is a village beyond the high range above Rarang ! 
in the Shuwé pargand, and about a mile or so further on is the 
hamlet of Tokhto where there is a fine praying wheel. At 
Asrang is the home of a family named Shyuna, or ‘Ghost.’ 
regarding which an anecdote is told, which runs :— 


213. ‘*Asrang Shyind,’ Mellam*® Mashan,* 
Rirang® Rakshas,’ Ginam’ Shydli.3 
Once on a time four persons of the four villages of 
Asrang Mellam, Rirang, and Ginam or Morang. 
bearing the titles of Shytina, ‘“ ghost,’’ Mashan, 
‘* goblin,” Rékshas, ‘‘ demon,” and Shyali ‘‘ jackal,”’ 
respectively, met one dark night near the Wangtt 
Bridge, when travelling on business. One of them 
asked, ‘‘ Who are you?’’ The reply was, ‘‘ Asrang 
Shyuna.’’ Then the other inquired, ‘‘Who are 
you?” The reply was, ‘‘ Mellam Mashan,” mean- 
ing, ‘‘ the goblin of Mellam.” Then:the third man 
was asked who he was. His reply was, ‘‘ Rirang 
Raékshas,” meaning. ‘‘ the demon of Rirang.’?’ When 
the fourth was asked, he replied, ‘‘Ginam Shyali,”’ 
meaning, ‘‘the jackal of Ginam.” On hearing these 
words, all the four persons were so much struck with 
terror that not one of them could move, but stood 
still till day-break, then when they found that they 
were the men bearing the titles of Shyuné, etc., and 
not the ghosts, etc.. as suggested by them, they 
thanked God for escaping danger, and proceeded 
joyously to their destinations. 


| Rérang, a village in Shawaé pargand. 

2 Shyuna, a sept of Kanets in Asrang village. 

8 Mellam, a village in Rajg4om pargand, a sept of Kanets called 
Mashén lives there. 

* Mashén, a sept of Kancts in Mellam village. 

& Rirang, a village in the Inner Tukpa pargani, where a sept of 
Kanets known as Rakshas dwells. 

6 Rékshas, a sept of Kanets in Rirang village. 

7 Ginam or Morang, a village in the Inner Tukpé pargand, where a 
sept of Kanets termed Shyili resides. 

§ Shyéli, a sept of Kanets in Ginam or Morang village. 
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RIDDLES. 
“* Majang sak-tid bat-bang khirang.” 
In the middle of the stream, there’s a dish full of milk. 
(The moon). 
“© An li ma jdch, dngt li ma kéch.” 
He neither eats himself, nor lets me eat. (A lock). 


‘© Shum nudbdst i pdg.”’ 
Three friends with one turban. (A cooking tripod). 


‘* Pdldar mamdt gdchhydngo zed-pug.’’ 
Uncle Paldar has roasted wheat in his pocket. 


(A musk-deer). 
‘* An ta ruld, bandras khelyd.”’ 


It shakes like a monkey’s play. (A bunch of grapes). 


‘* Kub kub khwdngcho thé-rdll.’’ 
White grains of rice in a deep vessel. (The teeth). 
“ Danii nud yod nish nudbas, 
ma tangshimig md chhugshimig.”’ 
Two friends one on each side of a ridge, cannot see nor 
visit each other. (The eyes). 
‘* Rin.bang rim-ché, kod-bang biyang.” 
In a field as broad as one’s hand are two sers of seed. 


(A written paper). 
‘* Duda jdngalo zdngt diwang.” 


Golden lamps in a dark forest. (Jack-o-lanterns). 
‘* Man chhitale, chhdng mdlikan.” 
A wicked mother’s beautiful child. (The edible pine). 
‘* Rokk khulché shwig chhuri.”’ 
A red knife in a black skin. (A black bird). 
‘© Muli bdtichd zdngt tiknang.”’ 
A golden eye ina silver cup. (A narcissus). 
‘* Sdt mordas i mord fralmig.’’ 
Ten men cause a man to fall. (Bread). 
‘* Stupchdé nangch, kotiché6 md nangch ” 


It can be carried in the hand, but not put in a box. 
(A gun). 
‘*Oms rokk, nyums shwig.” 


Black at first and red afterwards. (Fire). 
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16, 


17. 


18. 


19. 


20. 


[N.8.] 


‘* Ghatich khwangché em jdss.”’ 

Sweet food in a tiny vessel. (A walnut). 
** Kyushont jall thoshim masko.”’ 

A handsome whip which cannot be lifted. (A snake), 
‘* Patle damas danydshim masko.”’ 

A spotted ox that cannot be trained. (‘The leopard). 
** Shydng-rdles rim hesim mask.” 

A stony field that cannot be ploughed. (The sky). 
** Rokk jdnch6 shipt rug chd.”” 


In a black sheet there are countless louse’s eggs. 
(The sky). 
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